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INTRODUCTION 


This Grail publication has been printed in India for distribution 
internationally among members and friends of our movement. It is published 
in two languages, English and Spanish. As we goto press war has broken 
Out On the sub-continent, but we are going ahead with the work in spite of 
certain daily hazards. The Spanish language translations have presented some 
difficulty for the typesetters and we hope that any mistakes will be treated 
with understanding by our Spanish speaking readers. 


At the General Assembly last year, Rache] Donders and I offered to 
bring out the Grail Review for 1972, asa sign of our responsibility for the 
whole, from our bases in Tokyo and New Delhi. Limitations of availability 
of persons within our movement who can write, of time and postal communi- 
cations have tended to make the reflection of The Grail in these pages some- 
what haphazard. 


However as Simone Tagher, our International President remarks in a 
letter tous all atthe beginning of 1972, ‘‘What is indispensable for this 
experiment (the basis of operation of The Grail until May 1973) to be alive is a 
continuous flow of information, in order to strengthen common vision and 
unity through a clear understanding of the values behind the diversity of 
Grail forms...” 


With this in mind we present The Grail 1972, to our members and 


friends with appreciation for those among us who took time and trouble to 
communicate with us all. 


The cover is handmade paper produced by villagers living at the 
Shri Aurobindo Ashram at Pondicherry, South India. 


Elizabeth Reid 


CONCIENTIZATION. vi% 


The word “‘concientization” is an 
anglicization of the Portuguese conci- 
entizacao. Its full meaning is hard to 
translate, but it is something like the 
waking up of a being towards the reali- 
zation of his dignity and his quality as 
person as well as the concomitant impli- 
cations, of all kinds, that one acquires 
when becoming a person. 


A lot has been said and written about 
this subject, so much that we are afraid 
there is an imminent danger for this 
word to be worn out and evacuated of 
its deep meaning as happens with almost 
everything ‘‘in fashion”’ of the times. We 
have to clarify here that concientization 
is NOT another method, but on the 
contrary it is a cosmovision, an interpre- 


tation of life, freedom, education and 
human cultural baggage. 


Concientization. means to become 
aware, to realize reality, to open the 
eyes and seize everything with a new 
comprehension. Consciousness appears — 
according to Chardin—with man’s 
evolution process when the animal 
“hominizes’”—a previous stage before 
humanization—and this consciousness 
becomes reflexion when it is capable of 
looking at itself, in other words perceives 
perceiving, the animal knows that he 
knows. 


Once knowledge starts it becomes a 
permanent. process. without any pause or 
stop which demands action and reflection 
of man on the world. Concientization 
is a human process that starts when 
consciousness starts being reflexive. It 
is an act of knowledge which implies 
discovering of reality so it is also an act 
of search ; the man who searches isn’t 
isolated, then he has to arrive at know- 
ledge through the dialectics—conscious- 
ness-world and through analysis. 


There isn’t a genuine concientization 
if it is not related with a constant 
and deep searching which helps to 
touch reality as it is given at the 
moment when we analyze; then the 
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research goes on to seek whatever is 
needed to transform and better it. And 
if we are authentically concientizised we 
would know that this reality we are try- 
ing to know is something dynamic, and 
constantly mutating, in consequence one 
has to become a dynamic being ‘‘a man 
who is ready. to constantly die in order 


to be constantly reborn over and over 
again”’. 


One who approaches concientization 
has to undertake the hard and painful 
process of value reviewing to reach the 
comprehension of the meaning of human 
dignity and freedom to be, because 
concientization and liberation are inter- 
dependant processes. 


Out of the context of action and re- 
flection of man upon the world concienti- 
zation cannot exist, and through the 
combination of action-reflection one can 
find out what is it that prevents or makes 
impossible for man to be. We could 
only arrive at this knowledge by means 
of a close and personal contact with 
reality and once we reach it and find 
out the oppressive circumstances, facts or 
deeds, will experience a transforming 
impulse which will tend to establish the 
necessary conditions for man to liberate 
and grow up. 


In this perspective we would have to 
accept that the future is not to be awaited 


passively but it has to be prepared and 
that we would have to stop our comfor- 
table passivity as we are the’ objects 
of the events; then we have to become 
creative subjects of history which will 
bring about the possibility for the silenced 
ones to speak, the oppressed—in many 
ways—to be freed, the masses to make 
and the marginal ones to stop being so. 


To be concientizised also means to 
get rid of the naivete in which almost 
every One is immersed in higher or lower 
degree. Our being ingenuous makes us 
evaluate incorrectly, to know in a 
mistaken way, to oversimplify and to 
deform reality. Then we have to make 
use of the analysis to stop being naive. 


Then concientization is a process one 
can follow in many different stages that 
can be accomplished in the midst of the 


dynamic course of history.’ Because 
history is changing we have to follow 
the rythm of its dynamism and reanalyze 
it to reinterpret constantly. \ This 
means that while history goes on we are 
unfinished and have ‘to recreate and 
resituate every moment. | 


Then we have to be rightly connected 
and framed in time and _ history and to 
add the dimension of objectivity to our 
vision of the ‘‘here and now” as well as 
the parameters of a transcendent cosmo- 
vision which will rule everyone of our 
actions. : wre 


f IM) fr ACY 
An attitude of openness in the re- 
search is one of the prerequisites for one 
to enter in the coricientization process to 
find out how to incorporate the resul- 
tant transforming force:, 


It also means to have the capacity to 
find out and confront contradictions in 
one’s life and in the environment. Con- 
tradictions are certainly oppressive and 
disintegrating but once we know them 
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Culture consists of patterns, explicit and implicit, of and for behaviour 
acquired and ‘transmitted by ‘symbols, consulting the distinctive achievements of 
human groups, including their embodiments in artifacts ; the essential core of cultute 
consists of ‘traditional (i.e., historically derived and selected) ideas and especially 
their-attached values ; culture systems may, on the one hand, be considered’as pro- 
ducts of action, on the other as conditioning elements for further action. (N.B. Sen) 
eee 


the liberating process can be started. — 


‘To become an analyst of reality de- 
mands, of course, a true honesty and to 
acquire the ability to stop and watch, 
to observe the details of the object we 
want to know and then4o incorporate 
and’ integrate it into our being. This 
could be only accomplished by means of 
an existencial experience and contact with 
that thing we want to change which at 
the same time is going to change us. To 
complete the process we have to stop 
and reflect. Reo 


As'we exercise this way of living our 
critical consciousness will be develop- 
ed and through the action-reflection we 
will be participating in the liberating 
transformation. The transforming im- 
pulse:shall be: manifested» when we all 
can stop being a “culture of silence”, 
and underdeveloped human ‘beings 
become persons. Everything implies 
that we have to start a dynamic partici- 
pation in the creative human task of 
conforming to the htstory of liberation. 


Persons of Folly 
Dare to Dream 


The potentiality of hope existing in The 
Grail struck me very specially during the last 
General Assembly. And this not only implies 
a belief in our own growth and renewal, but 
much more, a conviction that the whole of life 
is ina constant process of growth and fulfil- 
ment. Christ being, by his Redemption, the 
transforming reality. 


Persons of folly dare to dream. ‘‘The 
difficult thing is not solving problems, it is 
setting them forth” (Teillhard de Chardin). To 
help transform the universe is what The Grail 
tries to live : 


* in challenging society because we believe 


that all men are created to be free and 
that liberation brings to man his true 
humanity. 


* in committing ourselves, commitment 
being the most free of human acts which 
carries within itself our transformation 


in trying to be a meeting-place of different 
tendencies in this time of extremisms, in 
search of fullness of reality 


in sharing with the whole family of man 
its concerns and aspirations, its search for 
happiness and for meaning in life 


in being willing to take personal risk for 
the sake of common values, relating per- 
sonal choices to the common search 


* in giving space to contemplation, celebra- 
tion, aware that all what is bigger than 
ourselves is the deep motivation of every 
search 


With all those who search and hope, the 
Grail is committed to life, which is movement. 
For ‘‘all that is most true is found; and all 
that is best finally happens”. 


SIMONE TAGHER 
Grail International President 


DHAMMAPADA - 


This piece was inspired by a prayer service that the four of us in Bombay 
tried out in our search for inter-religious dialogue. 
texts of different religions in isolation we try to continue in the tradition that 
dovetails one text into the other and so brings out the riches of the other. We 
recognize however that this is only one of many possible attempts and it has 


its limitations. 


We find it very meaningful to read 
two complementary texts from different 
scriptures and deepen our grasp of one by 
projecting onto it a discussion of the 
other. God’s Spirit is at work in all 
cultures and dwells in the sacred books 
of all living sincere faiths and we have to 
seek the image of Christ not only through 
the Bible but also through the scriptures 
of other religions. Through His presence, 
assured toa group gathered in His name 
we try to find those dimensions of a text 
that are meaningful to our existence as 
His followers. 


This particular meditation began with 
a few verses from the Dhammapada which 
isa collection of Buddhist exhortations 
and part of the Canon of Buddhist scrip- 
tures. ‘‘Dhamma’’ means rule, religion 
or discipline ; ‘pada’? means path or 
foundation. ‘‘Ohammapada’”’ can there- 
fore be translated, “‘Path of discipline’’. 
The following three verses are from 
Chapter XV which speaks of ‘‘Sukhavaggo”’ 
or ‘‘Happiness.”’ 


PEARL DREGO (INDIA) 


Instead of reading scriptural 


Let us live happily then, hating 
none in the midst of men who hate. 
Let us dwell free from hate among 
men who hate. (I) 


Let us live happily then, free from 
disease in the midst of those who 
are afflicted with disease. Let us 
dwell free from disease among men 
who are afflicted with disease. (2) 


Let us live happily then, free from 
care in the midst of those who 
are careworn; let us dwell free 
from care among men who are 
careworn.”” (3) 


The first verse made us consider the 
subtle and diluted forms that hate can 
take in our lives ; indifference, selfishness, 
refusal, personal rejection, smug superior- 
ity. While these, as well as tempera- 
mental, value, and cultural friction do not 
really amount to hatred, they can escalate 
into its most violent forms. Hatred itself 
is something unreasoning, passionate and 


as powerful as_ its 
Racism, war and private battles are 
some of its expressions. Even non- 
violence of a provocative kind can be Its 
partner. These thoughts lead us on to the 
words of St. John when he says. 


Opposite—love. 


*““Whoever hates his brother is a 
murderer; and you know that a 
murderer does not have eternal life 
in him...lf a man is rich and sees his 
brother in need, yet closes his heart 
against his brother, how can he 


claim that he has love for God in his 
heart 2”’ 


These words put hate and love in clear 
opposition. Unwillingness to share is also 
an absence of love. If we read the 
Buddhist and Christian text together we 
see that Buddha was not merely calling to 
an abstract state of compassion somewhere 
midway between hate and love, or toa 
state somehow detached from genuine 
concern. He says that we must keep 
away from the systems of hatred amidst 
which we live and dwell in happiness and 
freedom. Even to fight hatred with all 
ones power, one has to stay free from 
hating and this, as the Bible text shows us, 
is to tread the path of God’s love. 


BIBLE MEDITATION 


The second verse of the XVth chapter 
of the Dhammapada is more controversial. 
At first sight it seems to preach with- 
drawal from the sick and afflicted, but it 
speaks of being free from sickness and 
disease, not from those who are sick and 
diseased. Indeed today we realize the 
Christian task of participating in world 
problems but this text makes us ask how 
far we should really involve ourselves so 
as not to be affected by the social malaise 
of our times. While faced with the 
tremendous human potential for enobling 
progress in our society we have also to 
recognize the sense in which the world 
is entrapped in dehumanising processes of 
decay, untruth, corruption, domination 


and all kinds of evils, so that we are 
warned by St. John. 


‘Do not love the world or anything 
that belongs to the world. If you 
love the world, you do not have the 
love for the Father in you. Every- 
thing that belongs to the world— 
what the sinful self desires, what 
people see and want, and everything 
in this world that people are so 
proud of—none of this comes from 


the Father ; it all comes from the 
world.”’ 


The hippies and some of those who 
have opted out of society are among the 
ones who experience the ‘‘world’’ in this 
way. The Dhammapada verse calls for a 
clear break with disease, which must be 
understood in a wider sense than merely 
the physical. It also makes us read 
St. John’s words not merely in terms of 
sacrifice and denial but for the sake of 
freedom and happiness. The love of the 
Father is what takes us beyond the wants 
and desires of the world away from 
‘«disease’”? towards health and joy. Even 
Christ opened the road tothe transcen- 
dance of suffering. If we want to help 
those who are diseased we ourselves must 
be free from it. A doctor who is himself ill 
cannot effectively help another patient, 
nor can a psychiatrist who is not suffi- 
ciently detached froma clinical situation. 
Moreover the Bible text emphasises that 
the journey away from the “‘diseased world”’ 
brings us nearer what belongs to theFather. 


The third Buddhist verse can be taken 
at face value and fits in well with the 
following woras of Christ, 


‘Do not start worrying: ‘Where 
will my food come from? or my 
drink? or my clothes ?’...Your Father 
in heaven knows that you need all 
these things. Instead give first place 
to his Kingdom and to what he re- 
quires, and he will provide you with 
all these other things. So do not 
worry about tomorrow.” 


While neither the Buddhist nor the 
Gospel text can be read to mean that we 
should be totally unconcerned about 
material needs, they warn against being 
over anxious and careworn. Happiness 
and freedom are impossible says the 
Buddha, if we are completely engaged in 
worry and goal-seeking, Christ’s words 
are also probably addressed to the crowd 
who already have enough but are ever 
dissatisfied. ‘‘Food’’, ‘‘drink’’, ‘“*Clothes”’ 
can be taken in amore than literal sense 
to includethe various cares that engage 
modern man—-accumulation of wealth, 
profit-orientation, power and prestige seek- 
ing, as well as the more subtle anxieties for 
recognition, affection, identity, efficiency, 
etc. in so far as these needs revolve only 
around ourselves. The Dhammapada text 
reminds us of the detachment of the 
Buddha who lived so ‘free from care 
amidst those who are careworn”’ and the 
Gospel words reveal that if we journey 
beyond the complex of human suffering, 
want, disease, feverish planning and 
anxiety, it is because we have faith ina 
divine providence and are in search of the 
Kingdom of the Father. 


susukham vata jivama yesan no 
n’atthi kincanam pitibhakkha bhavi- 
ssama deva abhassara yatha 

‘‘Let us live happily then, we who 
possess nothing. Let us dwell feeding 
on happiness like the shining gods.” 
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~ Conscious of our solidarity with man- 
kind’s struggle, at this moment of history, 
to find meaning in life and to give an 
adequate expression to it, the Grail affirms 
that the search for God, in Christ, is its 
deepest ongoing motivation. 


Our participation in the transformation 
of society receives from this search its 
spiritual dimension. Ve touch here upon 
the deepest mystery of life: the presence 
of the Spirit, who, operating in efforts 
and aspirations for liberation, as well as 
in suffering and limitations, is the real 
force bringing man to his ultimate destiny. 


In this search, we undergo individually 
as well as communally times of crisis of 
faith, periods of doubts and anxieties, 
experiences of liberation and of light. In 
all this we want to stay with each other, 
depending on hope as a gift. 


This enables us to refocus our Grail 
community and its expressions and con- 
cerns again and again in this religious 
search. 


In this evaluation, we become aware of 
our human limitation, of sin, of the power 
of evil, and of the need to go continually, 
as individuals and as groups, through the 
process of death and resurrection, which 
brings us to reconciliation with God and 
each other. This we celebrate in the 
Eucharist and in the hearing of the Word. 


Faithful to this search for God in 
Christ, the Grail community is part of the 
Church in her desire to be renewed in the 
Spirit. 


We think it important at the present 
time to emphasize expressions of religious 
experience, of worship and ritual, both 
valuing classic forms coming to us from 
the great religious traditions and different 
cultures and encouraging new expressions 
in tune with contemporary sensitivities. 


The way religious search is expressed 
by participants in the Grail varies, accord- 
ing to personal call and life situations. 
We feel that it is essential for the group 
to accept and affirm explicit as well as 
implicit expressions in this realm. 


ee) 


* Text taken from ‘Basis of Operation 
of the Grail internationally during the 
period 1971-1973. 
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Reflections upon 
Religious Search 


IRMENGARD SCHOENHUBER 


(Germany) 


When I was asked to write some 
comments on ‘“‘Religious Search’’ I had 
very conflicting feelings. I think it is 
obvious that it is impossible to describe 
the pluriformity of religious experience 
within our movement. As far asI am 
concerned—I am aware that I am no 
expert in religious or spiritual matters 
and that I have at present only a 
moderate interest in theological litera- 
ture, e.g. I lack entirely a reservoir of 
brilliant quotations to hide behind. 
This makes my comments necessarily 
very subiective. [ am also painfully 
aware that I am writing out of a very 
specific, limited experience. I am a 
Westener, a member of the white middle 
class, a beneficiary of an affluent, highly 
technologically developed society—and 
therefore, according to the opinion of 
my friends from other parts of the world 
highly under-developed in other aspects 
of human life. I am learning and teach- 
ing in the field of social work and human 
relations—which in turn makes me 


somewhat suspect because of my 
esteem for social sciences. I consider 
however these, my limitations, at the 
same time as my strengths, my specific 
access to my involvement in the world, 
to my search for God. There is still 
another side to it: Though I stress 
the very personal, subjective character 
of my reflections, I have basically never 
felt ‘‘alone’’ in my search. I have a 
deep conviction that my faith is only 
possible because God wanted me to be 
part of a community of believers and that 
my faith is not a private affair but that 
I am trying to live it in relationship to 
the ultimate salvation of mankind, of 
which I am increasingly happy to be 
part of. This is why I consider a 
sharing of my experience of faith as 
congruert with my understanding of 
what Christian faith is all about—and 
therefore I dare to overcome my reser- 
vations and enter into this dialogue with 
you. 


It has become for me_ increasingly 
more mysterious why I continue to try 
to live in faith, why it still makes sense 
to me to remain a member of the nucleus 
of the Grail, why J affirm virginity in 
my life. Faith has for me more than 
ever the character of a gift—not ofa 
possession or an achievement—I ex- 
perience it as something entirely gratul- 


tious, just as some of the most meaning- 
ful human encounters that I have ever 
had. Ihave preserved this experience 
in circumstances, which seemed utterly 
alien, even hostile to any mentioning of 
God and sometimes these circumstances 
were the very setting where faith became 
real for me, where my hope was renewed, 
where I became keenly aware by what 
I live. I find it less and less possible to 
‘‘locate’’ these meetings with God, to 
“time”? and plan these happenings, to 
trust in certain events and practices as a 
pre-requisite for the coming of the spirit. 
I rather follow my intuition, I enjoy the 
unexpected. I dare new expressions— 
and | have learnt to wait and do with 
less. Atthe same time I try to pray 
and I enjoy celebrating the Eucharist 
within the Christian community—but 
I am not any longer surprised that I am 
confirmed in my search for God in my 
seeming incapability to believe or in the 
seeming indifference towards God around 
me. This is arather disturbing as well 
as exciting phenomena. At times I 
doubt whether my life is still genuinely 
rooted in God and I long for more 
. security. 


In this dilemma “‘I feel tempted to 
Move in two directions: to ally myself 
with a political theology, to join the 
Ongoing liberation movements, or ‘“‘to 
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drop out” from my ordinary responsi- 
bilities as a professional and friend and 
eg. spend the coming winter in a medi- 
tation center on Mallorca, of which a 
young American student just told me. 
In fact I am caught in between. 


I feel attracted to collaborate in the 
transformation of this world into 
a more human place and_ hope 
that my professional engagement is 
contributing toward that. I share 
this responsibility with people of differ- 
ent races and creeds—while I derive 
motivation for my involvement from 
the Christian message that God is a God 
of love and desires to reveal himself as 
such to mankind. As muchas I am 
willing to shed sweat and tears changing 
structures, transforming society—I! do 
not believe that there is a simple equa- 
tion between social change, and the 
“coming of the kingdom of God” 
though they are certainly related to 
each other. I try to use my profession- 
al knowledge and skills in methods of 
social planning and in group dynamics 
in teaching and learning to improve 
communication and _ collaboration. | 
meet many professionals—social workers, 
teachers, therapists, ministets who are 
deeply concerned to escape a superficial 
social activism but have a great desire 
to engage themselves as sensitive, res- 


ponsible human beings with others, who 
want to control how they exercise power, 
who do not want to get caught ina 
methodology but who want to learn 
techniques which are congruent with the 
values out of which they live. I have 
been deeply touched by some of these 
periods of reflection and learning in 
which I was engaged with another 
person, with a team of my colleagues or 
with a group. The more I try to 
explore this field the more I am also 
touching the borders: moments where 
analysis of a group process does not any 
longer help but where something new 
has to happen, somebody has to takea 
great risk, an act of forgiveness is called 
for, where the spirit can only, heal, 
animate, strengthen. 


While I do place a great value upon 
reflection as a necessary condition to 
discover one’s Own core of values and in 
order to make authentic choices, | find 
it difficult to draw clear lines between 
this kind of reflection, meditation and 
prayer, and I feel no need for it. Iam 
aware that I get extremely sensitive if 
somebody puts prayer vs. social action 
as if this would be an alternative. And 
I must admit that I get even more con- 
cerned if people make themselves advo- 
cates of prayer. They sometimes succeed 
to arouse guilt feelings and they rarely 


seem to encourage me to pursue my 
search. I know from experience that 
it is very human to get worried, to get 
anxious and even to defend in the name 
of God what one considers important, 
still it hurts sometimes. 


In regard to liberation movements, 
I see a subtle temptation in dividing 
the world into a group of oppressors 
and the oppressed and escape the tension 
by identifying with the poor. ones. 
Though IJ affirm fully a struggle for more 
justice—I wonder at times who really 
cares about that ‘‘white middle class”’ 
which has come—not by choice of indi- 
viduals—into a position of power, of 
affluence, of welfare and has yet to learn 
to assume responsibility for this situ- 
ation. While there will always be 
members of our movement who will 
choose to join in the efforts towards 
liberation in various groupings of society 
and in different parts of the world. I 
hope that there will also be some of us 
who identify themselves with this un- 
attractive, dominant white class, who 
remain ‘‘at the table of the sinner’ and 
engage together with our families and 
friends and colleagues in the painful 
processes of change of consciousness and 
attitudes in order to learn how to handle 
power and to share it and how to give 
account of it. I do not any longer 
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believe that it is possible to live a life of 
innocence in this world, but that we all 
get involved in injustice, in the abuse 
of power and that we have to go through 
conversion, that we are in need of re- 
conciliation and mercy. 


I see a parallel to this in our re- 
lationships in the church. | consider 
the simplistic judgement over “‘progres- 
sive’ or “conservative” members as 
rather detrimental to a renewal of the 
church inthe spirit. This polarization 
divides people and assigns them to two 
camps-~instead of encouraging them to go 
through the painful struggle of choosing 
constantly what to hold on to and what 


to give up. 
should leave each other free to choose 
again and again whether we decide to 


In a similar way I think we 
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work “‘within the structures’ or ‘‘out- 
side the structures’ of the church. Ina 
period of rapid change anxieties seem 
to rise quickly and courage is needed 
not to succumb to social pressures. 


If somebody were to ask me what I 
consider the core of my religious search 
—what could I answer ? 


At present I like to call the essence 
of my Christian experience a continous 
process of liberation. I believe that 
God is the dynamic force of this process 
in which I am engaged. In the death 
and resurrection of Jesus it has been 
revealed to us how freedom is won and 
through the powering out of the spirit 
we are already participants of this new 
life, of love, of freedom. I believe that 
I have accepted this gift of freedom in 
my baptism, in my dedication, in 
numerous instances of my life. How 
come that I still feel the need of being 
liberated from all sorts of fears, of the 
fear of the uncertainty of my future, of 
the fear of people who can exert pressure 
on me, of the fear of loosing meaning in 
my life, of the fear of being unable to 
love and of not being loved, of the fear 
of giving upon myself, on my friends, 
on the world, on God? Iam deeply 
convinced that this process of liberation 
has only begun, and that I am dependent 
on others in it. 


I have a great desire to reconcile my 
tremendous strife to find my own iden- 
tity with my longing for solidarity with 
others. I think that is why I feel very 
challenged in groups : they are for me a 
testing ground where I discover who I 
am, how I affirm others—and how I put 
them under pressure, as well, how I 
reconcile my needs with those of others, 
how conflict can be the very path to 
more Openness, to more security, to 
greater acceptance of each other. I 
believe that every international experi- 
ence provides the challenge to plunge 
more deeply into the discovery of same- 
ness and difference within the human 
race and I am careful not to give in too 
early to my nostalgia for harmony and 
Onity but to endure the tensions, the 
frustration, the anxiety which goes to- 
gether with the experience of the 
‘““strange’’—just as I cherish the attrac- 
tion the surprise, the joy which new 
Situations hold. This seems. to me 
extremely important, because I know 
of so many situations where ‘“‘different”’ 
has been equalled with ‘“‘higher’’ or 
“lower” in social status, with “‘better”’ 
or “‘worse’’ interms of morals and I 
believe that many of our prejudices 
against each other are the product of 
encounters where we have not admitted 
our ambivalence towards each other, 
put where we have handled our insecu- 


rity by controlling each other, by label- 
ling each other, by not freeing each 
other. I am longing for a moment, 
where ‘‘different”’” does not any longer 
provoke fear, judgement, discrimination 
—but where ‘‘the lamb can lie next to 
the lion”, where we are free to enjoy 
each others’ difference, just as God is 
free to affirm man and love him. 


Another problem of mine centers 
around the experience of continuity and 
change: I desire change—and yet I am 
afraid of it. Every act of learning is 
such a mixed experience of joy and 
pain. I want to remain myself, I want to 
hold on to values, to relationships which 
are dear to me—but I also want to grow, 
to discover new possibilities, to project 
myself into the future. In the midst of a 
naive optimism in the evolution of man- 
kind and the danger of despair whether 
we are able to solve the problems and 
tasks ahead of us we need hope. Chris- 
tians dare to say that our God is the one 
who comes, that he isour future and 
that therefore our lives are not wasted, 
are not void of meaning, but that we are 
cooperating in bringing about freedom 
and peace for mankind-~if we are willing 
to lay down our lives for each other. } 
have been very much encouraged in 
recent years by people who have become 
at certain moments exponents of this 
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struggle of peace and reconciliation in 
public, by Martin Luther King, by 
Dubcek, by Brandt, kneeling down in 
the Ghetto of Warschau, who have given 
hope to the world. 


How are these reflections related to 
my experience in the Grail ? The Inter- 
national Grail has been for me in the 
past 15 years a place, a group of people 
where I felt as well challenged as con- 
firmed in my search for God, where I 
felt accepted, where I fought many a 
good fight, and where I was helped 
to change, to forgive and to receive 
forgiveness. I also tend to think that 
I have had a chance to influence the 
Grail as much as I have been trans- 
formed by it. The Grail has never been 
a refuge for me, a secret society, in 
which I could cherish my religious 
search—but I felt safe enough and close 
enough to people to sense that they 
cared about me—and that they cared 
about my search for God, which I consi- 
der most significant and most precious 
in my life The same Grail also has pro- 
moted my interest. in the world of my 
search for a relevant involvement. For 
both I am most grateful. 


Where do I go from here? During a 
recent period of illness I had the oppor- 
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tunity to read some of the writings of 
Alexander Solschenizyn, which a friend 
had recommended to me. I have been 
deeply touched by these accounts of life 
in a camp, in prisons, in a.cancer ward. 
I have gained a deep reverence for the 
quality of life, these writings witness, 
and I amextremely grateful to imagine 
that there are people, contemporaries of 
mine, who live like that, who do not 
give up. This is strengthening my own 
hope—and I do not hesitate to admit 
how much I depend on these unexpected 
gifts wherever they may come from— 
and thatI am willing to live on them, 
day by day. 


_——— 


“To me the Grail has been the 
answer to my greatest need of human 
support in what I believe to be Chris- 
tian living. Since my association with 
the Grail it has been possible for me 
to do my duty, not just as a leader in 
the community but by helping in the 
redeeming process in the world, in 
the midst of injustice, hunger, dis- 
crimination, disease and want. My 
experiences in various Grail centres 
during my recent trip tothe United 
States, Italy, France and Germany 
have convinced me that we really 
belong to one family...” (Bola, 
Eyesorun of Akure, Nigeria) 


Ce ER 


GRAIL AT WORK ’72 


Rachel Donders 


**So glad you are starting on some- 
thing about the work of the Grail’’, 
writes Noella Liu (Chinese, at present 
in Australia) ‘‘often it is about ideas, 
meetings, studies ; I guess they are easier 
to write about rather than what we are 
doing.” 


Right you are, Noella! Why should 
we not come down once in a while, 
especially in our Grail publication from 
the lofty heights of hopes and ideals and 
motivations, and compare notes on life 
and work of the base-communities, in a 
matter-of-fact way. 


BASIC ENTITY : The TEAM 


There are a number of teams, 
spread all over the world, though 
somewhat sparsely. They are of diffe- 
rent sizes and shapes, plodding along or 
moving well, succeeding a little here, 
failing somewhat there,—seven times 
down, eight times up, says the Japanese 
proverb—and this is generally how life in 
a team is—never a dull moment. Small 
Teams generate the primary dynamism 
in the Grail. Where they are, there 1s 
radiation in the most simple and direct 
way, without great show, without much 
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acknowledgement, just ife-size, accor- 
ding to the situation. What they do 
does not set them apart, but, next to the 
fundamental motivation from which all 
action springs, they reflect a certain 
quality of life and work which catches 
the eye. 


WHOLEHEARTED REALISTIC 
INVOLVEMENT 


‘‘When feasting then feast when fas- 
ting then fast,’’ the great Teresa of Avila 
is said to have admonished her Sisters. 
Similarly in the Grail.When in Paris then 
in Paris, when in Cairo then in Cairo or in 
whatever spot it may be: city or country- 
side, hospital or university, art-shop, 
prayer centre, frontier situation, home 
life ..The point is to have your feet on 
the ground there where you are, to con- 
front the situation realistically, to assume 
genuine responsibility for change and 
development, to share difficulties and 
joys at a grassroot level, to be with it. 


WORLD AWARENESS 


However, work in a Grail team does 
not mean being one-eyed. Beyond the 
horizon of local concerns and immediate 


needs, is a wide world peopled by 
persons with their own lives of growing- 
suffering-loving-toiling, and the aware- 
ness of a Vital connection with the human 
community permeates every activity. 


Solidarity with others even in the 
furthest corners of the world—though 
“slobal village” it may be called nowa- 
days—there still remain forgotten 
sections, and an awareness of world 
problems and universal currents, has no 
small influence on the life and action of 
Grail members. It puts the work of the 
local group in a wider perspective, it 
brings together experience and endea- 
vours which otherwise might linger in 
isolation, it makes it possible to make 
relative one’s own concerns in the light 
of greater issues, it supports at the same 
time hope and humility, as one feels 
the inadequacy as well as the universal 
meaning of the efforts made on the simple 
level of daily life. Wider dimension of 
life is experienced and in its turn this 
experience lends a new quality to one’s 
action. ‘‘The deeper Iam taken up by 
my local work,” tries a Brazilian member 
to explain, ‘‘the more I feel impelled to 
open up to universal concern; and the 
more I am made aware of the world 
outlook, the deeper I want to involve 
myself in my small responsibility at 
home.” 


INTERACTION, COLLABORATION 


It would bea pity and a waste if 
world awareness would j st remain in 
the speculative realm. It is here that 
the cooperation between teams, the 
interaction between members of different 
backgrounds, the communications, mutu- 
al information, exchange on all levels, 
is a help to make our world awareness a 
step towards more world community. 


On the local and national level a 
great amount of mutual inspiration and 
interaction takes place between teams 
and members of al!) walks of life. 
Common projects, meetings of all kinds, 
periods of evaluation, publications, 
serve to promote perseverance and effec- 
tive action usually co-ordinated by a 
national board or team. 


Over the years in some countries The 
Grail has developed a strong national 
image which makes it more easily identi- 
fiable to others. Perhaps this has come 
about because of a strong cohesion be- 
tween the individual and _ corporate 
efforts of the members in clearly defined 
areas of action, and I thinkin particular 
of Australia, Portugal and Uganda. 


Lately a tendency has developed 
towards a more regional structuring, 
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exchange between countries situated in 
the same geographical area or cultural 
sphere of life. Grail members from 
different African countries for example 
are specially keen on this regional idea. 
“Africans are just discovering each 
other’’ writes Augusta Dye-Sharp from 
Ghana. “It started with the East- 
African delegates from Uganda and 
Tanzania coming through Ghana on 
their way to the International General 
Assembly of the Grail. We suddenly 
discovered in our meetings a lot of 
mutual interest and also many points of 
difference and diversity. This has given 
us anurge totry and find out more 
about each other and to know each 
other better. With us the Pan-African 
vision may not be only a vision after all; 
it can become a reality.”’ 


Another part of the world where the 
regional perspective has stirred up new 
lines of communication and mutual 
support is Latin America, where teams 
in Brazil, Mexico, Peru and members 
working in other parts of the continent 
have launched a programme of regional 
meetings and interchange in a sincere 
effort towards more cooperation. 


On an international level up until 
recently it has been the International 
President and Board, together with the 


international secretariate, which gua- 
ranteed a continuous flow of information 
and exchange of ideas to everyone. 
During the last General Assembly much 
stress was placed on having communi- 
cation and exchange of information 
between countries or regions, and an 
international team of three persons was 
elected to facilitate the process of grow- 
ing inter-relatedness between Grail 
groupings everywhere. The idea of 
affinity groups having regular exchange 
was also explored and is now being put 
into action in several areas. 


NETWORK OF MULTIPLE 
COMMUNICATIONS 


In many communities and groups, 
and in the Church itself since Vatican 
II, a shift can be noticed from depen- 
dance on the vertical axel of authority 
and leadership to active participation in 
circles of lateral inspirational relation- 
ships. It appears that in The Grail this 
trend finds form in a whole new network 
of multiple communications springing 
up in the most diverse ways ! 


Small teams, totally rooted in a 
local situation in one part of the world, 
are becoming more and more aware of 
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the similarities and affinities they have 
with groups working may be at. the 
opposite side of the globe, impelled by 
the same source of inspiration. It is 
‘quite a surprise to discover that your 
friends, from whom you are separated 
by thousands of miles, are confronted 
by problems of the same nature or are 
‘working in the same field of human need. 
-Anditis natural to want to make the 
-. most of such a surprise. 


Contacts between those “affinity 
areas”? provide new and fresh support, 
awaken a deeper interest, throw a more 
penetrating light, as has already been 
experienced since this movement began. 
They sprang up quite spontaneously in 
the last international: meeting, are still 
in a beginning stage, but seem to pro- 
mise new impetus and fascinating possi- 
bilities. The stage in which we are now 
involved is still very much mutual 


information. Letters, reports, tapes, 
notices, announcements, publications 
seem to flow back and forth, not just 
from the international secretariate to 
regional or national secretariates, but 
from teams to teams and persons to 
persons, crossing and crisscrossing over 
the globe asthe discoveries of affinity 
areas keep growing. 


AFFINITY AREAS 


Fields of mutual concern have a strong 
binding power. Grail teams.and indi- 
viduals who workin the medical field, 
whether in Africa, Australia or in 
Europe, find each other across the conti- 
nents to support.and inspire each other 
in their desire to humanize the situation. 
It does not become a professional medi- 
cal society or specialized grouping as 
there are enough of those already and 
the Grail need not duplicate. But the 
personal testimony, the human touch, 
the exchange in friendship and trust, 
are meaningful in a world with an 
individualistic mentality. 


The same holds for teams engaged in 
social work and action, in education for 
social change, and education in general; 
teams working in relation to universities; 
working in literacy programmes. In all 
these communications and exchange can 
greatly add to the awareness of possibili- 
ties and the special contribution to be 
made. 


i, a Pe er 


SAMPLE 
AFFINITY 
ARHAS 


MEXICO CITY 
DELHI 
EDINBURGH 
JOHANNESBURG 
TOKYO 

ROME 


There are other affinity areas based 
not so much on the sharing of the same 
concerns but on similarity in the situa- 
tions in which life is lived. 


Teams at work in big cities, teams at 
work in rural areas, in highly industri- 
alized regions, in non - or post-christian 
environments, in international situations, 
—they reach out to each other across the 
national and regional boundaries and form 
within the Grail universal, smaller con- 
centrations of energy and mutual support. 


There is still many a hitch in the net- 
work and it is only half begun. Nonethe- 
less, it is the Grail 1972 and a few con- 
crete examples and personal testimonies 
following here, might stimulate the pro- 
cess and make clear that there are oppor- 
tunities aplenty to expand exchanges bet- 
ween many more. 
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BIG CITIES 


MEXICO CITY 


Inthe valley of Mexico where some 
11,000,000 people live the Mexican Grail 
Team is at work, some members living 
with their families, some in an ‘‘open 
house’ apartment ina ‘‘vecindad’’ where 
marginal people live. Anita works asa 
professor of chemistry, Maria Gloria is a 
book-keeper, Alicha is a social worker. As 
a team we share common interests in 


woman, social development and _ inter- 
national exchange which provides the 
platform for our various activities. Our 


method has been one of planning short 
programmes in these areas and then evalu- 
ating them in order to plan the next step. 
Mexico, like all big cities has pollution, 
noise, traffic, too much activity, long dis- 
tances between areas, “‘cindades perdidas”’ 
(slums), exaggerated concentration of in- 
dustries, unemployment and an inadequate 
system of education. On the other hand 
it has culcural events, resources of all types, 
libraries, theatres, museums, good cinema; 
the city itself is artistically planned with 
beautiful parks and wide tree-linked 
streets; sport centers are found throughout 
its neighbourhoods. In spite of being so 
large acity, the Mexican people have re- 
tained many human values in the midst of 
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its bigness, and a spirit of festive commu- 
nity pervades all when holidays are 
celebrated. As ‘“‘El Grupito’” we see 
ourselves committed to promote inter- 
national community ; working towards 
the integration of the Mexican woman as 
a person; striving fora greater personal 
liberty in order to give ourselves more 
fully to changing the unjust social struc- 
tures; permitting the dominated people 
to make their own future. We would 
like to be bridges between those who have 
and those who have notin the search for 
amore just distribution of material and 
cultural goods. Our fear is however that 


we envision too vast an area for so few 
of us and we want tobe realistic ; so at 
this moment we are Starting a new step 
in our search as expressed in our two 
favourite songs : ‘‘The Impossible Dream” 
and “‘Traveller there is no road. The road 
is made as one walks.” 


(El Grupito) 


India with 
million 


Here 
our huge population of 


in the capital of 
547 
people there is naturally a concentration 


of political power. It is here that think- 
ing is done and policies formulated that 
directly affect every seventh person in the 
world. We are a small team of eight 
young educated Indian women, a year or 


two out of the university. One of the 
ways We are trying to make our ‘presence’ 
felt is by basing one of our Grail Mobile 
Extension Training Units right here in the 
capital. We have found that there are 
112 women’s organizations operating here 
and during the past year we have been 
trying to activate the educated women 
(found in these organizations) to partici- 
pate together with government and other 
agencies in any vital step which will 
accelerate progress in India. The training 
we give in our Extension programmes 
serves a dual purpose of motivating house- 
wives, professional women and university 
students to enter the field of community 
development, and how to go about it. 
Between us we have degrees in the field 
of Extension, Nutrition and Health Edu- 
cation. We give our programmes in 
drawing-rooms of the well-to-do and 

influential (high government officials homes) 
in clubs, and colleges. Right now course 
participants are working inten different 
villages around the capital, and with such 
urban groups as the ‘Society for Changing 
Food Habits’ and the Kitchen-garden 

Association, and the Mobile Creches for 
Working Mothers Children, in all of which 
we sustain a follow-up interest. We 
have found that when a problem seems 
overwhelming by sheer weight of numbers 
it is best to focus, sharply on one area of 
influence—in this case the educated woman. 
(Romila Kapoor Dhawan) 
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EDINBURGH 


The Grail Book and Art Shop at 
36 George Street is a meeting place 
for many young Scotsand during the 
last Edinburgh Festival this group of young 
men and women offered an unusual 
Programme. Taking as a theme the idea 
of G. Mackay Brown in ‘‘A Spell for Green 
Corn”’ the following extract pinpoints the 
mood of the Grail Shop. ‘‘Art must be 
of use ... a coercive rhyme, to strand a 
whale ona rock,a scratch on a stone to 
make the corn grow. What areall these 
fiddles and statues and books for ?” So 
they presented a programme called 
Leonardo McVinci or Every Man His Own 
Football, ‘‘Leonardo McVincl Is a symbol 
of health, of the cross fertilisation of 
creative life in the ivory tower and the 
community in general.” An_ exhibition 
oven daily during the festival was held in 
the shop with discussions, and a street 
theatre stimulated an awareness for practi- 
cal effort showing that art has a dynamic 
function in society and can express the 


spiritual and material needs of the 


community. 


Condemned housing, slums, bleak mide 
war schemes and soulless new ones ... 
Scotland has her share of run down areas 
with all the crime and social problems they 
help to create. Urban aid programmes 
and constant social surgery to treat the 
symptoms are not enough. 


But there isa whisper in the wind (a 
shout somewhere else ?) which 
promises hope. An awakening in terms 
of community involvement, tenant asso- 
ciations, adventure play-grounds, street 
theatre, art and community workshops. 
And with this re-thinking of the meaning 
and function of education and the school. In 
this context the young people at the Grail 
Shop asked the artist to come out of his 
ivory tower and join hands with the artist 
in the crowd. 


An_ invitation Is extended. Please 
come and see what is going on in Scotland 
and tell us of similar ideas and progress 
elsewhere. (Nora McGrath) 


‘*Young people are those who are not compromised by the past.” 


Jose Ingenieros 
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JOHANNESBURG : eS 


The Grail house is not far from the 
centre of the city of Johannesburg with its 
one and half million population, 804,000 
Africans, 483,000 whites, 83,000 Coloured 
people, and 40,000 Asians. The city is the 
hub of happenings, exchange and develop- 
ment. 


The Grail house besides affording a 
home for several of our members, and 
often other residents, is an open Centre 
used by a number of groups for meetings, 
seminars, and days of prayer and refiec- 
tion, 


Most of us are engaged in our profes- 
sional commitments, two of which are 
mentioned here. Janet Smith, as well as 
looking after our Rivonia house (12 miles 
north of Johannesburg) comes into town 
each day and runs. the Catholic Bookshop 
where she is bound to meet che ‘‘whole 
Church” at some time or another. She has 
many opportunities to guide the reading of 
people here. 


Tomazia Santa Clara Gomes is very 
much involved with the large Portuguese 
immigrant community and its pastoral 


24 


needs, especially the organization of cate- 
chetical programmes in several parishes 
in the city and environs, the training of 
catechist, and bible study groups for adults. 
She is the unofficial ~social-. worker for 
these people at times. - ..:7 «---: tao 

Perhaps one of the’ main’hardships wé 
experience is that we are ‘‘mission’”™ terri- 
tory and there is so much work to be done 
amongst all groups...but unified effort is 
not yet so visible and progress is very 
slow. 


We see ourselves as possibly one of 
several bridges, helping each other and 
our friends and countrymen to meet one 
another in Christ. (Pam Farrow) 


In a certain sense Grail in Paris, 
Grail in Lisbon, Grail in New York and 
so on, could be seen as the Christians 
in the early times saw ‘‘the Church at 
Antioch, Church at Ephesus, Church at 
Rome,”’as a community of people, however 
small, who do not separate themselves 
from ordinary secular city life with all its 
problems, but who within this human so- 
ciety prepare the coming of the Lord. 
Here in this secularized city of Tokyo (13 
million inhabitants) people do not seem to 
have a need of the Lord, but we do feel 


the need of Him. 
being done by man and where everybody 
is trying to do something,or has given up 
doing anything out of despair or indiffer- 
ence, We try to find people who feel the 
same need, who are not quite satisfied with 
what they do or what they are, seeking 
consciously or unconciously for something 
BEYOND: Do you also feel as we do, our 
task is finally to keep busy people remind- 
ed of Lord (the Beyond)?» 


(Akiko Morishita) 


It is already ten years that we have 
lived here in the situation of being a small 
team ina big city. Of course it has not 
always been the same people, but we are 
usually five persons living together. 


Over the years we have met with 
certain difficulties in doing something ‘‘as 
Grail” inacity like Rome which is the 
base for so many groups in the church. 
What has become far more fruitful it 
seems to us isto try and bea ‘“‘home of 
values,” rather than passing on values to 
other people engaged with us in ‘‘some- 
thing”. Wehave contacted all kinds of 
young people, working girls, dress-makers, 
secretaries, shop-girls, as weH as university 


Where everything is- 


students but in all this we found obstacles. 
Young people in Rome if they work have 
very little free time. Jobs are scarce and 
they don’t want to run the risk of losing 
one they have found. Therefore they 
readily accept working overtime and most 
often there is only Sunday left to fulfil 
their social obligations. 


The difficulty with students is some- 
what different—they have free time, but 
they are challenged by so many, too many 
different stimulus in Rome. Life becomes 
dispersed and overfull of impressions, 
short experiences, shocks—that tend 
only .to hit on the surface and do not 
help in the maturing process. 


“But what does remain a characteristic 
of ourteam in Rome isthe reality of an’ 
‘open community’ where through informal 
meetings or organised programmes many 
girls feel they share in what wecall, as | 
mentioned before, “‘a home of values’’. 
They appreciate the international dimen- 
sion and recognize a spirit of freedom. 
So we in our small team adapt our life’ 
to the city life rhythm, time and type of 
meals, working hours, plus travelling 
hours, resting time and  open-house 
hours, and interest ourselves in the needs 
and problems, hopes and joys of the many 
different people with whom we meet and 
live. 

(Anita Saisi) 
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THE GRAIL LEGEND 


FRANCES SCOTT (Netherlands) 


THE NAME GRAIL... is taken from 
the Legend brought back by the Crusaders 
from the Holy Land. | remember very 
well when | first heard the story. We 
were sitting on the floor in a circle around 
Father Jacques van Ginneken, S.J. who 
started the Grail. Although it is along 
time ago now | remember clearly where 
we sat, and how we listened and who 
were there. This is the story | have 
carried with me through a lifetime in the 
Grail, first to Australia, then to Africa and 
now back in the country of my birth, the 
Netherlands. 


The Holy Grail so the story went was 
the cup, the chalice used at the Last Supper, 
and used a second time to hold the blood 
of Christ when Joseph of Arimathea stood 
under the Cross after the Lord was pierced 
by the lance. Asthe story was passed 
from country to country in Europe many 
different versions emerged with a variety 
of heros becoming the chief character. 


The hero of the story Father van 
Ginneken loved best was Parcifal, the 
‘‘pure fool’ who went in search of the 
Holy Grail when it had been lost. For 
centuries ‘‘The Grail’? had been kept ina 
castle where Grail knights and virgins 
guarded this holy cup. The cup mysteri- 


ously radiated peace and happiness to all 
who lived around the castle. But King 
Amfortas, the chlef guardian sinned and 
the happiness turned into gloom and 
misery as the Grail was lost. Then came 
a prophecy which brought back hope to 
the people. It was said that a pure simple 
person, a ‘fool’ would search for and find 
the Grail. He would only speak words of 
love and compassion, and when the Grail 
was found the cup would regain its splend- 
our, and happiness would again come to the 
inhabitants of the castle and the world. 


Hearing about this challenge to find 
the cup many persons among whom were 
famous knights set out to find the castle 
in the far dense woods. But according 
to the story most of them were proud 
and selfish and so they all perished in the 
search. Then Parcifal, against his mother’s 
wishes set out and finally reached the 
castle. However he was too wrapped up 
in his own importance to be loving and 
compassionate, and so he turned back and 
left the castle in gloom and darkness. 
However he had understood in his journey- 
ing that he needed a long period of prayer 
and penance if he was going to be able to 
speak words of love and pity to the King. 
So he prepared himself and went out again 
and found the castle and the King and 
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was compassionate and understanding, and 
the cup was restored to its former 
radiance and happiness reigned once again. 


So this was the first thing to remem- 
ber, Father van Ginnenken told us, that the 
name ‘Grail’ was given to our movement 
because we should all like Parcifal be 
driven by an inner conviction to go on our 
quest, to search all our life long for the 
far distant good, the high ideal. Parcifal 
overcame all difficulties and was purified 
by suffering so that he in turn could bring 
happiness to others. 


The ‘Grail’ then, is the cup Christ 
has used. He pours Himself out cons- 
tantly and this saving action begun during 
His lifetime will continue until the end of 
time. Now Christ’s spirit. is alive in 
people. He acts with the actions of 
persons of good will. Those of us who 
wish to be such a cup used for the happi- 
ness of others can continue this quest 
reaching out fora far distant ideal. As 
in Parcifal’s time when people, especially 
the young, were stirred to go in search 
of the Holy Grail so now with another 
life style, and set of values in this dark 
period of history of mankind, people and 
especially the young continue the same 
search. The other day in the Vondel 
Park in Amsterdam | saw a group of young 
People from many different lands sitting 
ina circle with their heads together—a 
new generations is taking up the search— 


28 


it is not yet done, ‘‘peace they call, ban 
the war, a new society, not consuming but 
sharing, all men one in love’’ ... and | feel 
| am holding hands with them all believing 
in that old story of happiness brought 
about by the ‘pure fool’ of healing words 
of love and pity ... the quest goes on. 


“True generosity consists 

precisely in fighting 

to destroy the causes 

which nourish false 

charity. False charity 

constrains the fearful 

and subdued, the ‘‘rejects 

of life’, to extend their 

trembling hands. 

True generosity lies in 

striving so that these 

hands, whether of 

individuals or entire 

peoples—need be extended 

less and less in supplication 

so that more and more they 

become human Aands 

which work, and working, 

transform the world.”’ 
Paulo Freire, 


“*Pedagogy of 
the Oppressed”’ 


Service in Medical Field 


UGANDA : | am at present Chairman 
of the Grail coordinating team in Uganda, 
and also Assistant Matron at Rubaga Hospi- 
tal. At the moment we have plenty of rea- 
sons to rejoice, and | would like to share 
some of our experiences here with you all. 


Our hospital has grown and is still 
growing. One can hardly recognise it as 
the same hospital as that of fifteen years 
ago. Why should this be cause for re- 
joicing ? Because the hospital is a means 
of service to the people, and now we can 
serve them better. The rooms are light, 
Spacious and easy to keep clean. This 
enables us to give better service. We 
now have a fine operating theatre with 
modern equipment, and our latest 
addition to the hospital is the new out- 


29 


patients’ clinic. Here there is a large 
entrance hall and plenty of space to sit 
while you are waiting. You can tell that the 
people appreciate it even though they are 
ill. They often enter with a big smile and a 
‘“‘Mweebale nnyo okuzimba’’, which means 
‘“‘Thank you so much for building this.”’ 


The number of Africans on our staff is 
increasing and weare taking more res- 
ponsibility. A special venture was the 
beginning of our training school for 
enrolled nurses in February 1970. This 
means that we are gradually getting people 
with a higher standard of education to 
help us. 


Another development which makes 
us hopeful is the ‘Joint Church Hospitals 
Advisory Committee’. This means that 
doctors and nurses from the ‘Church of 
Uganda’ hospitals and the Catholic hos- 
pitals of Kampala meet regularly to discuss 
ways and means of development and of 
overcoming problems. 


And of course there are problems For 
instance—we don’t want our medical 
work to become merely a sort of technical 
assistance. We want to stress. the 
personal side. The people should feel 
that we are really interested in them as 
people and not just as ‘cases’. In this 
way we hope to express a little of God’s 
love and care forthem. There are also 


the problems connected with Africani- 
sation. Our Grail people and the 
expatriates live on pocket-money ; but if 
we employ other African staff, of course 
a full salary is expected, 


We sincerely hope that our country 
will stay as peaceful as it is at the moment, 
so that the hospital can develop organi- 
cally, and so that our nurses’ training 
school may becomea small but radiating 
example of Christ’s love. 


(Kevina Nabwami) 


NETHERLANDS : For me it all started 
years ago when The Grail was invited by 
the then Bishop of Haarlem, to take over 
the care ofacatholic hospital near The 
Hague which up until then had been 
staffed by a religious congregation. 


Very soon the Grail team who started 
this venture discovered that the usual in- 
service training did not suffice to give the 
full formation necessary for anurse, So 
Maria Groothuizen, the leader of the team, 
started the first Nurses Training School in 
the Netherlands. The explicit purpose 
was to prepare the nurses, not just for 
their technical task of caring for the sick, 
but primarily as professional persons. 
This initiative of some twenty years ago 
had a snowball effect, and nowthere are 
many nurses training schools run on these 
lines all over the country. 


After seven years asa teacher with 
this team | became the Matron of another 
hospital in The Hague and later in 
Amersfoort, In both cases The Grail had 
been asked if someone could be made 
available. Now forthe past two years | 
am working ina different kind of hospital 
which is quite a unique venture. This 
was Originally a catholic hospital but in 
response to a wish of different groupings 
among the local people a Committee was 
formed bringing together catholics, pro- 
testants, and non-church affiliated persons. 


Our service team for pastoral care in the 
hospital reflects this ecumenical partici- 
pation in the Committee, with a Catholic 
priest, a Protestant Minister and a 
Humanist Counsellor. | am part of a 
three member Directional Team which has 
the overall responsibility for the function- 
ing of the hospital and the two Nursing 
Homes connected with it. Each of us has 
a special section either in the medical or 
economic field. My special responsibility 
is the Nursing sector and the Training 
School which educates nurses, operation 
room assistants, and other staff. 


As | look back over the years I see 
tremendous changes in hospital systems. 
Originally medical and nursing staff set 
the tone, but then an army of paramedical 
forces began to enter the hospital field. 
Now it begins to look like a big laboratory. 
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In my case there are 500 workers involved. 
How do | see myself as a Grail member in 
all this? It is not an easy question but 
suffice to say that | have a certain concept 
of my task which helps me see that beside 
the organizational and technical work, | 
can also contribute to the creation ofa 
good atmosphere whereby both the sick 
and the healthy can develop as persons. 
Concretely | do this by stressing balanced 
daily schedules with time for recreation 
and visiting by stimulating open discussions 
between doctors and nursing staff; and 
through the Nurses Training programme 
by helping to form proper professional 
motivation, and giving time for discussion 
on the great questions of life. 


This is just a small insight into my 
fascinating work and ! would very much 
like to enter into dialogue with others in 
this field. (Ria Weteling) 


AUSTRALIA ; | am by profession a 
medical social worker and since coming to 
Australia I’ve been professionally involved 
in geriatric service. | was born in Peking 
and as a Chinese person it is rather natural 
for me to have respect for old age. This 
natural affinity along with my professional 
training has helped meas ! took up my 
work in Australia some three years ago. 
Before this | studied in Hong Kong and in 
Edinburgh, and went first to work with 
the Grail team in Singapore. | think that 
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in every place old age is an important part 
of life for a person and much can be done 
to bring happiness and peace to these 
years. | was very glad on arrival to get 
into a hospital in the western suburbs of 
Sydney, as a social worker. This insti- 
tution had been a longstay hospital for 
the chronically ill, but during the past 
decade it has developed into a compre- 
hensive regional community hospital with 
in-patient geriatric service. With a doctor 
| go on pre-admission home Visits to make 
arrangements for the patients, with regard 
to their relatives, accommodation and 
finances while in hospital. Alsol have to 
assess the home situation tosee if itis a 
good environment for the person to re- 
turn after the stay in hospital. 


When the patients arrive at the 
hospital | visitthem often. | see their 
friends and relatives and neighbours, any 
person who is concerned with the patient, 
to discuss and plan with them any future 
programme. I also keep close contact 
with various types of Nursing Homes for 
Aged of all denominations, trying to 
arrange for them to be admitted when 
they require intensive care which can’t 
be done in the home situation. It makes 
for a busy life but then it is a specialised 
field for which I have interest and training 
and for me it isa good way to share with 
others what | have received myself. 


(Noella Liu) 
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GERMANY : | am a member of a team 
in the medical field working for the 
‘“‘humanization’”’ of the hospital setting. 
lam also a member of the Coordinating 
Team of The Grail in Germany. 


The well-being of patients as persons 
depends very much on the kind of 
communication taking place between them 
and the professional people who are 
attending them. Whenever there is a 
valid network of channels of information 
between all groups working within the 
hospital the patients will get a chance to 
verbalize their questions and to find some- 
one available to answer them. The 
hierarchical structure of traditional medi- 
cal and nursing staff in which the flow of 
communication can easily become a “‘one- 
way-traffic”? makes it difficult for nurses 
and patients to exchange their point of 
views. Nurses havea hard time when- 
ever they want to adapt the daily routine 
to the individual patient’s needs. If they 
don’t find understanding or recognition 
for their efforts they end up by avoiding 
the patients who ask questions or criticise 
hospital politics. 


If the above situation is a realistic 
picture of what is happening in a number 
of institutions an effort must be made to 
help all the groups within the hospital— 
not only the nurses—to interact as free 
persons breaking down all barriers of 
social status. We now try to achieve the 
first step toward this goal, which is 
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awareness and analysis of problems of 
communication. Our method is to bring 
together people of different levels within 
the hospital for exchange of their view- 
points and for training in communication 
skills. 

| am working in a professional nurses 
organisation (Agens-Karllm-Verband) and 
we hope to work out valuable pro- 
grammes in order to share them with 


rofessional people 
i (Gerda Kaufmann) 


Spring is the Holy Ghost’s season, 
He thaws the prejudice of winter. 
! hear a stinging in the stones 
And trees so old a week ago 
are now revealed in grace. 
Strong Spirit 
easing our travail for a little space, 
you tell in to-be-handled allegory 
that the twice dead world 
(my death and Adam’s) 
is breathed to life 
and | can believe my senses for 
a week or two. 
For faith is surging rich in sap 
and Christ is merry in the apple 
trees. 
Margot Clare (Australia) 


~CONCIENTIZACION 


Anita Dominguez (Mexico) 


El término ‘‘concientizacién” es un 
anglicismo derivado de la palabra 
portuguesa “‘concientizacao”’. Su signifi- 
cado pleno es dificil de traducir pero 
seria algo como: el despertar de una per- 
sona hacia el reconocimiento de sy digni- 
dad y su ser persona asi como de las 
implicaciones, de todos tipos, que se 
adquieren al ser persona. 


Se ha dicho y escrito mucho Utltima- 
mente sobre este asunto tanto que 
€mpezamos a temer que exista el 
inminente peligro de el termino empiece 
a gastarse y termine por ser evacuado 
de su significado y profundidad tal 
como ocurre con todo lo que _ sufre 
una “‘puesta a la moda’’. Empieza a 
aparecer una preocupacién sobre las 
motivaciones y la formaen que algunas 
personas se aproximan y enfocan la 
concientizacién. Hemos de aclarar aqui 
que NO se trata de un método mas sino 
que, por el contrario, es una cosmo- 
visi6n, una interpretacidn de la vida, la 
libertad, la educacion y el bagaje cultural 
humano. 


Comcientizacién quiere decir tornarse 
conciente de la realidad, abrir Jos ojos 
y captar todo con una nueva apreciacion, 
una nueva conciencia. [a conciencia 
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aparece, segun Teilhard de Chardin 
en el proceso de la evolucién del hombre 
cuando el animal se ‘‘hominiza’’—etapa 
previa ala humanizacién—y esta con- 
ciencia se hace reflexion cuando es 
Capaz de verse a si misma, es decir que 
percibe percibiendo; que el animal conoce 
y sabe que conoce. 


El conocimiento una vez instaurado 
es un proceso permanente, sin interrup- 
ciones, que demanda la accidn y la 
reflexion de los hombres sobre el 
mundo. La _ concientizacién es un 
proceso. humano que se_instaura 
precisamente cuando la conciencia se 
hace reflexi va. Esun acto de conoci- 
miento que implica descubrimiento de la 
realidad, por tanto es un acto de 
busqueda y el hombre que busca no esta 
aislado, por ello tiene que llegar basado 
en una dialéctica conciencia—mundo y 
mediante un analisis, al conocimiento de 
la realidad. 


Sila concientizacién no esta acom- 
panada_ por la busqueda intensa y 
constante que permita conocer la reali- 
dad tal como se esta dando en el mo- 
mento de analizarla y luego se continua 
con la busqueda de lo necesario para 
transformarla y mejorarla, NO sera 


Y si se es auténticamente 
concientizado se sabra que esta realidad 
que se intenta conocer es dinamica, 
cambiante, por ello habra que Ilegar a 
ser un hombre dindmico que ‘‘quiere 
morir durante todo el dia parar renacer 
durante todo el dia’’. 


auténtica. 


El que se acerca a la concientizacién 
tendra entonces que hacer una revision 
de valores y mediante un proceso, a 
veces dif icil y penoso, se llegara a com- 
prender el significado de la dignidad 
humana y de la libertad de ser, porque 
concientizaciédn y _ liberacidn son pro- 
cesos interdependientes. 


Por otro lado, la concientizacién no 
puede existir fuera de la accidn y la 
reflexion de los hombres sobre el mundo 
y lo que hay en este que evita o hace 
imposible que el hombre sea. A este cono- 


cimiento puede llegarse solo en contacto 
directo y reflexion de la realidad y una 
vez encontrado aquello que oprime—si 
la concientizacién se ha alcanzado-habra 
un impulso transformador que tendera 
a conseguir las condiciones necesarias 
para que el hombre se libere y crezca. 


En esta perspectiva habra que aceptar 
que el futuro no se espera pasivamente 
sino que se prepara y que, dejando la 
comoda postura de ser objeto de los 
acontecimientos, se deviene sujeto creador 
de la historia. O sea que esto debe 
conducir a que el silenciosos hable, 
el oprimido—en cualquier forma—se 
libere, el masificado se despierte y el 
marginado deje de serlo. En una pala- 
bra se saldra de la enajenacion. 


Ser concientizado significa tambien 
salir de la ingenuidad en la que casi to- 
dos nos encontramos inmersos en mayor 
o menor grado, pero esta posicion sera 
una etapa transitoria. Nuestra inge- 
nuidad nos hace evaluar equivocada- 
mente, conocer erroneamente, sobresim- 
plificar y por lo tanto deformar la 
realidad. Por esto tenemos que recurrir 
al analisis, para salir de nuestra 
ingenuidad y permanecer solo_transito- 
riamente en nuestra conciencia ingenua. 


Es decir que la concientizacién es un 
proceso que tiene un punto de partida, 
un momento inicial y que se alcanza por 


34 


etapas en que se adquieren diversos 
niveles de conciencia en medio del 
dinamico devenir de la historia que es 
cambiante y por tanto tendremos que 
seguir al ritmo de este dinamismo y 
reanalizarlo y reinterpretarlo constante- 
mente. Osea que mientras la historia 
no termine, nosotros tampoco y hemos 
de ser concientes de que somos seres 
inconclusos por lo que tendremos que 
recrearnos y reubicarnos constantemente. 


Concientizarse es pues_ situarse 
correctamente en el tiempo, en la 
historia; es agregar la dimension de la 
objetividad a nuestra vision de] aqui y 
el ahora pero tambien encontrar los 
parAmetros de una cosmovision tras- 
cendente que ha de regir cada una de 
nuestras acciones. 


La actitud de apertura en la bus- 
queda es uno de los prerequisitos para 
que alguien pueda realmente entrar 
al proceso y encontrar como incorporar 
la fuerza transformadora resultante. Ser 
concientizado es ser capa de encontrar 
las contradicciones en la vida propia 
yen el medio y comunidades circun- 
dantes. Estas contradicciones que opri- 
men seguramente oprimen y _ causan 
desintegracién y una vez encontradas 
las causas puede iniciarse el proceso 
liberador. 


Convertirseen analista de la reali- 
dad requiere, por supuesto, una gran 
honestidad y adquirir la habiliidad de 

‘detenerse a observar, admirar y contem- 
plar con agudeza cada uno de los de- 
talles de aquello que observamos y des- 
pues hacerlo nuestro, integrarlo a 
nuestra comprension y a nuestro ser. 
Todo lo cual solo se logra por medio de 
la experiencia vivencial del contacto 
directo con la realidad de donde trans- 
formaremos y seremos transformados; 
para completar el proceso tendremos 
que detenernos a reflexionar. 


_ A medida que ejercitemos esta acti- 
tud, que esuna forma de vida, iremos 
desarrollando la conciencia critica y 
mediante la ejecucién balanceada de la 
accién-reflexion podremos participar 
en la transformacioén liberadora. Elim- 
pulso transformador acompanado del 
proceso liberador se manifestara en 
cuanto que haya un crecimiento tal que 
podamos salir de la ‘“‘cultura del silen- 
cio’, de la vida infrahumana, que dej- 
emos de ser hombres infimos, subdesar- 
rollados en nuestra calidad humana, 
para devenir personas. 


En resumen, todo lo dicho implica 
que hemos de tener una participacion 
dinamica y creativa en el quehacer 
humano de conformar la historia de la 
liberacion. 
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Buscando la Imagen de Cristo 


DHAMMAPADA— 
MEDITACION BIBLICO 


Pearl Drego 


Nos parece muy importante leer dos 
textos complementarios de diferentes 
escrituras y profundizar en uno con las 
proyeccienes del otro sobre él. El 
Espiritu de Dios trabalho en todas las 
culturas y habita en los sagrados libros 
de toda se sincera y tenemos que buscar 
la Imagen de Cristo no sdlo a travez de 
la Biblio sins a travez de las escrituras de 
otras religiones. A travez de su presen- 
cia, asegurada a un grupo reunido en su 
nombre, tratamos de encontrar esas 
dimensiones de un texto, que son signifi- 
cativas para nosotros sus seguidores, 


Este meditacién particular comens6o 
con unos pocos versos del Dhammapada 
que es una colecciédn de extraciones 
Buddhistas y parte del Canon de las 
Escrituras de Buddha. ‘‘Dhamma’’ 
significa regla, religidn o disciplina, 
‘‘pada”’ significa camino o fondacion, 
‘“‘Dhammapada’”’ puede, por lo tanto, 
ser traducido ; camino de disciplina. Los 
siquientes tres versos son del cap. XV 
que habla del “‘sukhavaggo”’ o felicidad. 


enfermedades en medio 


— Ee 


Las ideas expresadas en las 
paginas precedentes son el fruto de un 
experimento en oracién comunitaria 
que nosotras cuatro tuvimos en 
Bombay mientras explordbaros el 
camino hacia el didlogo  inter- 
religioso. En vez de leer textos 
aislados de los libros sagrados, hicimos 
una seleccién de textos con ideas 
semejantes a fin de que las reeue zas 
internas fueran mas evidentes. 


Somos conscientes de que éSte es 
solamente un experimento entre 


muchos’ otros’ posibles, y_ re- 
conocemOs sus limitaciones. 
P. Drego 


Viramos felices, sin odiar a nadie, en 
medio de los hombres que odian (1) 


Viramos libres de odio en medio de 
los hombres que odian. 


libres de 


puer felices, 
de hombres 


Viramos 


enfermos (2) 
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Viramos  puer felices, libres de 
cuidados en medio de hombres consumi- 
dos por ellos, viramos puer libres de 
cuidados, en medio de aquellos, a los 
cuales el cuidado los consume (3). 


El primero verso nos hace considerar 
la sutil y diluida forma que el odio puede 
tomar en nuestras vidas, indiferencia, 
egoismo, rechazo, abatimento personal, 
vanidosa superioridad. Si bien es cierto 
que esta cosas, asi como otras sofisti- 
cationes del temperamento, de los valores 
y de la cultura, no sonen si odio, con 
todo pueden llegar alas mas violentas 
formas de él. Elodio en si mismo es 
algo irracional, apasionado y _ tan 
poderoso como su opuesto el amor. 


Racismo, guerras y contiendas pri- 
vadas son algunas de sus expresiones. 
Aun cierta provocativa formo de no 
violencia puede ser sua latere. Estos 
pensamentos nos hacen recordar a San 
Juan cuande dice. ‘‘Quienquiria odia 
a ser humano es un criminal ; y vosotros 
sateis que un criminal no tiene vida 
eterno en él siun hombre es rico y ve 
a su humano en necesidad, y cierra sus 
ofos paracon su humano, como puede 
el protestar que el amor de Dios esta 
en su corazon ?”’ 


Estas palabras ponen al odio y al 
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amor en clara oposicién. Falta de 
voluntad para compartir es tambien 
absencia de amor. Si Jeemos los textos 
Buddhistas y Cristianos fundamente 
vemos que Buddha no se esta refiriendo 
meramente a un estado abstracto de 
compasion, término medio entre el amor 
y el odio, o a un estado afeno a la 
realidad concreta. Dice que debemos 
alijamos del sistema de odio, en medio 
del cual cicimos y habitar en la felicidad 
y la libertad. Aun pare luchar contra 
el odio con todas nuestras fuerzas, uno 
tiene que estrar libre de odiar, y esto, 
como el texto o le Biblia nos ensena, es 
marchar por el camino del amor de Dios. 


El, segundo verso del capitulo XV 
del Dhammapada es mas controvertido. 
A primera vista parece predicar abfami- 
ento del enferno v el afligido, pero, en 
realidad, predica ,abfamiento de la 
enfermedad y la afliccidn, no de aquellos 
que la lo sufren y padecen. Actualmente 
nos hacemos cargo de la tarea cristiana 
de participar enlos, problemas del 
mundo, pero este texto nos llera a pre- 
guntarnos. hastaqui. punto podemos 
comprometernos con los problemas del 
mundo sin ser por eso afectados por el 
malestar social de nuestro tiempo. 
Mientras luchamos con el enorme poten- 
cial humano para ennoblecer el progreso 
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en nuestro sociedad, tenemos que recono- 
cer como el mundo esta atropado en un 
deshumanizante proceso de decadencia, 
falsedad, corrupcién, dominacién y toda 
clase de males, como nos _ previene 
S. Juan : 


‘“‘No ameis al mundo ni nada que 
pertenizco al mundo. Si amais al mundo, 
no teneis el amor del Padre en vosotros. 
El mundo noes otra cosa qui, dexos de 
la carne, concupiscencia de los ofos y 
sober bia de la vida—nada de esto viene 
del Padre : todo esto viene del mundo’”’. 


Los “hippies” y otros que han pre- 
ferido desertar dela sociedad, cuentan 
entre aquellos que experimentan el 
mondo de esto manera. El verso del 
Dhammapada nos invita a romper con 
la enfermedad, que debe ser entendi en 
in sentido mas amplio que el puramente 


fisico. El nos hace leera S. Juan no 
solamente en terminos de sacrificio y 
renuncia personal, sino de libertad y 
felicidad. El amor del Padre es lo que 
nos transporta por encima de todos los 
descos y necesidades, mas alla de toda 
‘‘“enfermedad”’ hacia la libertad y felici- 
dad. Ya Cristo nos abrié el camino 
hacia la transcendencia del sufrimento. 
Si queremos ayudar a aquellos que estan 
enfermos, conviene que estemos libres 
de debilidad. Un médico que esta el 
mismo enfermo, dificilmente puede 
ayudar a otro paciente, ni puede un 
siquiatra, que no esta libre de un estado 
clinico. Mas aun, el texto biblico nos 
insiste que, mientras mas nos apartamos 
de este ‘‘mundo enfermo’’ mas nos 
acercamos a las cosas del Padre. 


El tercer verso Buddhista hay que 
tomarlo como sueno y cuadia muy bien 
con las siguientes palabros de Cristo. 
‘“No os angustieis : o j de donde obtendre 
la comida o la bebida ? 0 j como me 
vestire ? .... vuestro Padre en el cielo 
conoce vuestras necesidades. Dad el 
primer lugar al Reino de Dios y a lo qui 
él exige, y todas las cosas se os daran 
gratis. Entonces i porque osacongofais 
por el manana ?”’ - 


Si bien ni el texto buddhista ni el 
Evangelio pueden ser leidos en el sentido 
de que debamos estar totalmente des- 
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preocupados acerca de las necesidades 
materiales, ellos nos previenen para que 
no estemos por demas ansiosos y sobre- 
ocupados. Felicidad y libertad son 
imposibles, nos dice Buddha si nos 
dejamos llerar por la angustia y la 
busqueda del fin. Las palabras de Cristo 
estan dirigidas probablemente a una 
multitud, que tenia ya bastante, pero 
estaba atin insatisfecha. ‘‘Comido’”’ 
““bebida”’ ‘“‘vestidos’’ pueden ser tomados 
mas qui en un sentido literal, en un 
sentido que incluye los diferentes cuida- 
dos del hombre moderno—acumulacién 
de riquezas, la vocacién como negocio, 


la busqueda del poder y del prestigio, 
asi como las ansidades mas sutiles por el 
reconocimiento, el afecto, la excelencia, 
la eficiencia, etc. en tanto que estas cosas 
no giran mas que alrededor de nosotros 
mismos. El] Dhammapada nos recuerda 
el disinterés de Buddha, qué uno “‘libre 
de cuidado en medio de un mundo 
acongofado”’ y el Evangelio nos dice que 
Si nuesto Camino esta por encima del 
complefo de sufrimiento humano, necesi- 
dad, enfermedad, un planear febril y 
angustiado, es por que tenemos fé en la 
Divina Providencia y vamos en _ busca 
del Reino del Padre. 


Un milagro : “‘alcanzar 

no lo que habias pedido 
sino lo que te dan’’. 

Porque hay entre el tiempo 
de pedir y el de dar 

un tiempo verdadero : 


el de cambiar. 
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Rosario Castellanos 


Reflexiones Sobre La 
Busqueda Religiosa 


IRMENGARD SCHOENHUBER 


Cuando se me pidid que escribiese 
algo sobre la ‘“Busqueda Religiosa”’ ex- 
perimenté un conflicto de emocidnes 
dentro de mi, ya que no lo considero 
posible que se pueda describir la plurali- 
dad de experiencias religiosas que existen 
dentro de nuestro movimiento. Yo no 
soy perito en asuntos religiosos o espiri- 
tuales, y esto hace que mi comentario 
sea necesariamente sujetivo. Mi ex- 
periencia esta también limitada por mi 
educacién en una sociedad afluente y 
desarrollada asi como por mi ocupacion 
de estudiante y professor en e] campo 
de trabajo social y relaciones humanas. 
Con todo considero que mis limitaciones 


son tambien mis puntos fuertes en mi_ 


contacto con el mundo y mi busqueda, 
ya que considero que mi fe forma parte 
de la comunidad de creyentes, y trato 
de vivirlacon relacién a la salvacién 
ultima de la humanidad, lo caul me 
hace feliz. Por esta. razén, creo que al 
haceros participes de mi _ experiencia 


en la fe solamente culstigio: con el deber 
de mi conviccion. 


Me parece mas y mas misterioso el 

continuar viviendo de fe, el permanecer 
como miembroen el ntcleo del Grial, y 
el afirmar mi virginidad. La fe, para 
mi, es un don, algo enteramente gratuito. 
He preservado esta experiencia en cir- 
cunstancias ajenas y aun hostiles a la 
mencién de Dios, cuando senti intima- 
mente la razon de mi vida. He hallado 
que estas experiencias no pueden antici- 
parse y por esto prefiero seguir a mi 
intuicién, disfrutar delo inesperado, y 
confrontarme con expresiones nuevas. 
Trato dehacer oracién y siento gozo 
en la celebracién de la Eucaristia pero 
no me sorprende ya la incapacidad de 
creer y la indiferencia que veo a mi 
alrededor. Por esto a veces dudo de si 
mi vida esta todavia arraigada en Dios, 
y deseo mas seguridad. 
En, este dilema estoy tentado a 
moverme en dos direcciones opuestas— 
asocrarme a una teologia y unirme a un 
movimiento de liberacién, o abandonar 
mis responsabilidades y, por ejemplo, 
pasar el invierno en un centro de 
meditacion en la isla de Mallorca. 


Me atrae la idea de colaborar en la 
trasformacion de este mundo en un sitio 
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mas humano, y creo que comparto mi 
responsabilidad con personas de razas 
y creencias diferentes. Conozco que 
estoy motivado porel mensaje Cristiano 
de que Dios es un Dios de amor que 
desea revelarse a toda la humanidad. 
No creo que existe una ecuacién simple 
entre el cambio social y “la venida del 
reino de Dios”. Hago uso de mi cono- 
cimiento profesional para mejorar la 
comunicacién y colaboracién con mis 
colegas_ profesionales, que tambin 
quieren escapar de un activismo super- 
ficial y lanzarse a una busqueda de 
valores que les permitira vivir como 
seres humanvos y responsables. Esta 
comunién con grupos de personas ha 
Sido para mi de gran valor espiritual, 
aunque a veces he experimentado que 
esto solo no ayuda, y entonces algo 
nuevo tiene que acontecer donde el 
espiritu solamente puede curar, animar, 
reforzar. 


Pongo grande valor en la reflexién para 
descubrir el nucleo de los valores 
humanos por los que vivo, pero no creo 
que es necesario diferenciar entre re- 
flexi6n, oracién y meditacidn, y lo 
siento mucho cuando alguien parece 
hacer una_ distincién entre oracion y 
accion social. 


Con respecto alos movimientos de 
liberacién, veo una tentacién sutil en la 


divisidn del mundo entre “opresores”’ y 
‘‘oprimidos’’, ya que asi se puede evitar 
la tensién mediante una identificacion 
con los ‘‘oprimidos’’. Creo firmemente 
en la lucha por una justicia mejor, pero 
también no se si alguien se preocupa de 
esta “‘clase media’? que ha venido a 
tener poder sin haber aprendido a 
asumir responsabilidad. Estoy seguro 
que existiran siempre miembros de 
nuestro grupo que trabajaran por la 
liberacién de_ varios grupos de la 
sociedad, pero también espero que no 
faltaran los que, como nosotros, seguiran 
con el proceso doloroso de un cambio 
de conciencia y de atitudes y aprenderan 
a ejercer poder con responsabilidad. 
Ya no creo que es posible vivir inocente- 
mente en este mundo, sino que todos 
nos cOmpremetemos con injusticias— 
abuso de poder—y hemos de pasar por 
una conversién y necesitamos recon- 
cillacidn y misericordia. 


Veo un paralelo de esto en las re- 
laciones dentro de la Iglesia. Considero 
que la divisidn entre “progresistas”” y 
““conservadores”’ hace mas dano que bien 
en el proceso de renovacién de la Iglesia 
del espiritu, ya que esto no ayuda a 
resolver la lucha de escoger constante- 
mente entre lo que hay que guardar y lo 
que se puede dejar. Creo que cada uno 
tendria que ser completamente libre para 
escoger la manera en que quiere trabajar. 


4| 


En este periodo de cambios rapidos, las 
ansiedades se multiplican y se necesita 
valor para no sucumbir a_ presiones 
sociales. 


Qué es lo que yo considero como el 
nucleo de mi busqueda religiosa? Al 
presente me gusta IJamar a la esencia de 
mi experiencia Cristiana un proceso 
continuo de liberacién. Creo que Dios 
es la fuerza dinamica de este proceso. 
En la muerte y resurreccién de Cristo se 
nos revel6 como hemos de ganar esta 
libertad, y conel descenso del Espiritu 
Santo ya somos participes de esta vida 
de amor y libertad. Creo que he recibido 
este don de libertad en mi bautismo, en 
mi dedicacién y en otros muchos mo- 
mentos de mi vida. Con todo todavia 
siento la necesidad de liberarme de una 
multitud de temores. Estoy convencido 
de que este proceso de liberacion sola- 
mente ha comenzado, y que dependo de 
otros para su eficacia. 


Siento un deseo intenso de reconciliar 
la contienda dela busqueda de mi propia 
identidad con mi anhelo de solidaridad 
con otros. Creo que esta es Ja razon por 
la cualen grupos me siento desafiado : 
aqui estan mis campos de lucha donde 
puedo descubrir quien soy. Cada 
experiencia internacional § ofrece la 
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oportunidad de descubrir !a igualdad y 
la diferencia dentro de la humanidad, y 
por esto sufro las tensiones que surgen 
con el contacto con lo ‘“‘extrano’’. Esto 
me parece importante porque muchas 
veces he visto que lo ‘“‘diferente’’ se ha 
considerado equivalente con lo “mas 
alto” o lo ‘‘mas bajo”’ en la escala social, 
o con lo ‘‘mejor”’ o lo “‘peor’’ en asuntos 
de moralidad. Espero con ansia el 
momento cuando ‘diferente’? ya no 
evoque temor, juicio, discriminacién. 
sino que todos seamos libres para dis- 
frutar de nuestras diferencias 


Otro problema mio se centra en la 
experiencia de Ja continuidad y el 
cambio: deseo el cambio y, con todo, 
me da miedo. Quiero permanecer yo 
mismo, pero también quiero crecer, 
quiero extenderme enel futuro. Entre 
el optimismo ingenuo de la evolucién de 
la humanidad y el peligro del desespero, 
necesitamos la esperanza. Los Cristianos 
decimos que Dios es nuestro futuro y 
por lo tanto nuestras vidas no se hechan 
a perder, sino que cooperamos en la 
creacién de la libertad y de la paz en el 
mundo—si estamos dispuestos a dar 
nuestos vida el uno por el otro. 


Como estan estas. reflexiones re- 
lacionadas con mi experiencia en el 


Grial ? El Grial internacional ha sido 
para mi, durante los 15 Uultimos anos, 


un lugar, un grupo de personas, donde 
desafiado como . 


me he sentido tanto 
confirmado en mi biisqueda hacia Dios, 
donme he sentido aceptado, donde he 
luchado, donde he recibido ayuda para 
crecer, para perdonar y para recibir 
perdén. El Grial nunca~ha sido un 
refugio para mi, ni una sociedad secreta, 
—pero me he sentido seguro y muy 
cerca de otros que han tomado interés 
en mi busqueda hacia Dios, lo cual yo 
considero lo mas precioso en mi vida. 


A donde voy desde aqui? Durante 
una enfernedad reciente tuve ocasion 
de leer algo de Alexander Solschenizyn, 
y sus escritos sobre la vida en un 
campamento, en la prisidn, en una 
cuadra de cancer, me conmovieron pro- 
fundamente. He obtenido una reveren- 
cia profunda por la calidad de vida de 
que estos escritos dan testimonio. Esto 
fortalece mi esperanza—y no vacilo en 
admitir lo mucho que confio en estos 
dones inesperados,—y que estoy dispu- 
esto a vivir de ellos de dia en dia. 


“Day after day, O lord of my. life, shall | stand before thee face to face. 
With folded hands, O lord’of all worlds, shall | stand before thee face to face. 
Under thy great sky in solitude and silence, with humble heart shall | stand before 


thee face to face. 


In this laborious world of thine, tumultuous with toil‘and with 


struggle, among hurrying crowds shall | stand before thee face to face. 


And when my work shall be done in this world; O King of kings, alone and 
speechless shall | stand before thee face to face.”’ 


(Tagore) 
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EL NOMBRE GRIAL 


Frances Scott 


EL NOMBRE GRIAL...proviene de 
la Leyenda que los Cruzados trajeron 
consigo de la Tierra Santa. Me acuerdo 
perfectamente de la primera vez que Oi 
la historia. Estabamos sentados en 
el suelo formando un circulo alrededor 
del Padre Jaques van Ginneken, S.J. 
que comenzé el Grial. Aunque ya hace 
mucho tiempo de esto, ain ahora me 
acuerdo perfectamente de lugar donde 
nos sentamos, de la atencidn con que 
escuchamos_ y de todos los que estaban 
presentes. Esta es la historia que he 
llevado conmigo toda mi vida en el 
Grial, primero a Australia, después al 
Africa y ahora al suelo que me _ vio 
nacer, los Paises Bajos. 


El Grial Santo, dice la historia, es la 
copa, el caéliz que se usd en la Ultima 
Cena, y se uso de nuevo para contener 
la sangre de Cristo cuando José de 
Arimatea, de pie bajo la cruz, recogid 
la sangre del Senor después de que su 
costado fue abierto por la lanza. A su 
paso de pais a pais en Europa la historia 
sufrid varias transformaciones y asi 
surgieron diferentes versiones con una 
variedad de héroes asumiendo la parte 
de caracteres principales. 
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El héroe de la historia que le gustaba 
mas al Padre van Ginneken era Parcifal, 
el ‘‘tonto puro” que fue en busca del 
Grial Santo cuando éste se habia perdido. 
Por muchos siglos “‘E] Grial’’ se habia 
guardado en un castillo donde Caba- 
lleros y Virgenes del Grial velaban 
sobre este caliz santo. De este caliz 
radiaban misteriosamente paz y felicidad 
que llegaban a todos los que vivian 
alrededor del castillo. Pero el Rey 
Amfortas, jefe guardian, peco y la 
felicidad se convirtio en tristeza y 
miseria ya que el Grial se Pperdio. 
Después surgid una profecia con la 
que el pueblo recobro la_ esperanza. 
Se dijo que una persona simple y pura, 
un ‘tonto’, saldria en busca y por fin 
encontraria el Grial. Esta persona ha- 
blaria solamente con amor y compasion, 
y cuando el Grial se encontraria el caliz 
recobraria su antiguo esplendor y se 
restauraria la felicidad a los habitantes 
del castillo y de todo el mundo. 


Oyendo esta profecia sobre el halla- 
zgo del céliz muchas personas, entre los 
cuales se encontraban' caballeros 
famosos, lanzaron a la btsqueda del 
castillo en los bosques lejanos y densos. 


Pero, segun la historia, la mayoria eran 
orgullosos y egoistas y por esto pere- 
cieron en la busqueda. Entonces Parcifal, 
no haciendo caso a su madre, también 
salio y al fin llegd al castillo. Con todo 
él también era demasiado pagado de 
Si mismo para poseer amor y compa- 
si6n, y por esto se volvidé dejando el 
castillo triste y oscuro. Sin embargo 
en sus andanzas comprendio que 
necesitaba un periodo largo de oracién 
y penitencia a fin de poder hablar al Rey 
con amor y compasion. Asi fue que se 
preparo debidamente y salid de nuevo, 
encontro6 el castillo y fue compasivo y 
comprensivo conel Rey, yel caliz fué 
restaurado a su pristino esplendor y la 
felicidad reino de nuevo. 


Esto pues, nos dijo el Padre van 
Ginneken, eslo primero que hay que 
recordar, que nuestro movimiento 
tomaria el nombre del ‘Grial’, porque 
nosotros, como Parcifal, tendriamos 
que ser movidos por una conviccién 
intima de lanzarnos a nuestra busqueda, 
—ir en busca durante toda nuestra vida 
del bien lejano, del ideal alto. Parcifal 
vencioé todas las dificultades y fué puri- 
fiqado por el sufrimiento a fin de que él a 


su turno, pudierall evar la felicidad a otros. 


El ‘Grial’ pues es el cdliz que Cristo 
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uso. El se derrama constantemente, 
y esta accion salvifica que comenzo du- 
rante Su vida continuard hasta el fin 
del mundo. Ahora el espiritu de Cristo 
vive en lagente. E] obra por medio de 
las obras de las personas de buena 
voluntad. Los de nosotros que aspiran 
a ser tales cdlices—a ser usados para la 
felicidad de otros—pueden continuar 
esta busqueda esforzdndose para llegar a 
un ideal remoto. Asi como en el tiempo 
de Parcifal la gente, especialmente la 
joventud, se conmovio para ir en busca 
del Grial Santo, asi también ahora la 
gente—y especialmente la joventud—, 
con otro estilo de vida y _ valores 
humanos diferentes, continua la bts- 
queda misma en este periodo oscuro de 
la historia de la humanidad. El otro 
dia en el Parque Vondel en Amsterdam 
vi a un grupo de jdévenes de varios 
paises sentados formando un circulo 
cOn sus cabezas juntas—una generaciéon 
nueva toma la busqueda - “lIlaman a la 
paz, prohibid la guerra, una nueva socie- 
dad, no de consumidores Sino de com- 
partidores, todos los hombres uno en 
el amor’... y yo Siento que junto mis 
manos con todos ellos creyendo en la 
historia antigua de felicidad que fué 
producida por el ‘‘tonto puro’’ con sus 
palabras consoladoras de amor y com- 
pasion ... y la busqueda continua. 


Exemplos Dos Grupos Affinidades 
Nos Ciudades Grandes 


MEXICO CIUDAD 


Enel valle de Mexico donde viven 
unos 11,000,000 de personas trabaja el 
equipo del Grial. Sus miembros mexi- 
canos—Rosa Aurora Espinosa, Maria 
Gloria Alvarez y Anita Dominguez viven 
con sus respectivas familias y todas en 
la zona sur de la ciudad. Alice Kraemer, 
el miembro norteamericano, y proxi- 
mamente Isabel Allegro de Portual, vive 
en una ‘‘casa abierta’’, que es un departa- 
mento en la parroquia del Purisimo 
Corazén donde Rosa Aurora y Alice 
trabajan en una ‘“‘vecindad’”’ donde vive 
gente marginada. Anita trabaja como 
profesor en el departamento de quimica 
de dos universidades y Maria Gloria es 
contadora. 


Como equipo compartimos nuestros 
intereses comunes en varios asuntos : 
mujer, promocién sociale intercambio 
internacional lo que provee la plataforma 
para varias de nuestras actividades. 
Nuestro método de trabajo ho sido el 
planear programas cortos en estas areas 


de interés y luego evaluarlos para poder 
dar el siguiente paso. Debido a que no 
vivimos juntas, hacemos el esfuerzo para 
mantener buena comunicacion y nos 
encontramos por lo menos una veza la 
semana y mas frecuentemente cuando 
hay algun proyecto por realizar. La 
variedad de personalidades, intereses 
y professiones nos hacen ser un grupo 
muy heterogéneo y nos hemos preguntado 
a nosotras mismas que es lo que nos 
mentiene unidas. Hemos_ encontrado 
que la BUSQUEDA ha sido algo de lo 
que nos hace compartir nuestros proble- 
mas, angustias, intereses y hemos crecido 
en apertura de unas para las otras en 
compartir nuestras vidas. El permane- 
cer como un grupo “‘abierta’’ ha sido 
también importante para nosotras y 
como consecuencia hemos hecho muchos 
contactos con otras personas y grupos. 


México, como todas las grandes 
ciudades, tiene polucién, ruido, trafico 
abundante y mucha actividad, asi como 
grandes distancias de un area a otra, 
‘‘ciudades perdidas’’, exagerada centrali- 
zacién de la industria, desempleo y 
sistemas inadecuados de educacién. Por 
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otro lado, la capital donde vivimos ofrece 
muchas ventajas: eventos cu!turales, 
recursos de todos tipos — gente, libros, 
bibliotecas, teatros, museos y buen cine. 
La ciudad esta planeada artisticamente 
con bellos parques y amplias calles. Los 
centros deportivos se encuentran por 
todos lados. Las épocas de la historia 
mexicana pueden verse en sus ruinas 
indias, iglesias espanolas coloniales y 
edificios modernos. Ademas las arte- 
sanias tipicas, la ciudad tiene un ambi- 
ente intercultural. A pesar de ser una 
ciudad tan grande, los mexicanos han 
conservado muchos valores humanos en 
medio de su grandeza y un espiritu 
festivo comunitario que se observa en 
los dias de fiesta como el dia de Inde- 
pendencia, Navidades, Ja celebracién de 
Nuestra Senora de Guadalupe, 


Come “‘el grupito”’ tratamos de com- 
partir las ideas del Grial con otras 
personas dentro de México yotros paipes 
Latinoamericanos. Nos sentimos com- 
prometidas en crear, mantener y prom- 
over la comunidad internacional : 
trabajamos por la integracién de Ja 
mujer mexicana como persona; Juchamos 
por una mayor libertad personal para 
poder contribuir al cambio de las 
estructuras injustas; creemos en que los 
dominados deben crear su propio futuro 


ya que creemos en la riqueza humana de 
la persona como un elemanto decisivo 
para su autorrealizacién. Nos gustaria 
llegar a ser puentes entre los que tienen 
y los que no tienen en la busqueda por 
una distribucién mas justa de los bienes 
materiales y culturales. 


Nuestro principal temor es que al 
tener frente a nosotros tan vasta area de 
trabajo para un grupo tan pequeno 
querramos abarcar todo el mundo sin 
los recursos adecuados y queremos ser 
realistas en cuanto a nuestras posibili- 
dades. Tememos que el equipo se des- 
integre sino hacemos un esfuerzo para 
profundizar en nuestros intereses y 
compromiso. Asi, en este momento 
empezamos una nueva etapa de pro- 
fundizacién para alcanzar nuestros 
ideales como se expresan en dos de 
nuestros canciones  favoritas “El 
sueno imposible’ y “‘Caminante no hay 
camino, se hace el camino al andar.”’ 


DELHI 


Aqui en la capital de la India, con la 
poblacién enorme de 547 millones de 
almas, existe naturalmente una concen- 
tracién tremenda de poder politico. 
Aqui es donde se piensan y formulan 
decisiones politicas que afectan directa- 
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mente una de cada siete personas en el 
mundo. Formamos un grupo pequeno 
de ocho jovenes educadas de la India que 
hemos terminado nuestros cursos uni- 
versitarios hace unoo dos anos. Una 
de las maneras en que tratamos de hacer 
conocer nuestra ‘presencia’ aqui consiste 
en el establecimiento en la capital de un 
centro para uno de nuestras Unidades 
Mobiles del Grial para la Extension de 
la Educacién, Hemos encentrado que 
existen 112 organizaciones de mujeres 
funcionando en la capital. Durante el 
ano pasado hemos tratado de activar lar 
mujeres educadas (que se encuentran en 
estas organizaciones) a fin de tomar 
parte, juntamente con el Gobierno y 
otras agencias, en cualquier actividad 
vital que promete acelerar el progreso en 
la India. El eutrenamiento que damos 
en nuestros programas de Extension tiene 
un objectivo doble ; motivar mujeres de 
casa, mujeres profesionales y estudiantes 
universitarias a tomar porte en el campo 
del desarrollo de la comunidad y 
ensenarles como hay que hacerlo. Entre 
nosotras tenemos. Licenciaturas' en 
materias de Extencién, Nutricién y Edu- 
cacion de Sanidad. Conducimos nuestros 
programas en los recibidores de las casas 
de personas adineradas e infiuenciales 
(casas de oficiales altos del Gobierno) en 
casinos y en colegios universitarios. En 
este momento, un numero de participan- 
tesaun curso estan trabajando en diez 
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pueblos diferentes alrededor de la capital, 
y en tales grupos urbanos como la 
“Sociedad para el Cambio de Costumbres 
en la Comida’’, la ‘“‘Asociacién, de Huer- 
tos de Cocina’’, y las ‘“‘Creches Mobiles 
para Ninos de Madres que Trabajan”’, 
en todos los cuales sostenemos un 
interés continuado. Hemos encontrado 
que cuando un problema parece abru- 
mador por la fuerza pura de los numeros, 
es mejor concentrarse con vigor en un 
4rea de influencia—en este caso las 
mujeres educadas. 


(Romila Kapoor Dhawan) 


EDIMBURGO 


La Tienda de Libros y Arte del Grial 
en ‘36 George Street’ es un sitio de 
reunién para muchos jovenes escoceses. 
Durante al ultimo Festival de Edim- 
burgo”’ este grupo de jovenes presento 
un programa que puede calificarse como 
fuera de lo ordinario. Tomando como 
tema la idea de G. Mackay Brawnen 
su libro “‘A Spell for Green Corn” (Un 
Encanto para el Grano Verde), el 
extracto que sigue pone en relieve el 
estado de animo de los jovenes dela 
Tienda del Grial. ‘‘El Arte debe ser de 


utilidad...una rima atrayente, para 
encallar una ballena en una roca, un 
rasguno en una piedra para hacer crecer 
elgrano ? Para que sirven todcs estos 
violines, estatuas y libros?” Asi pre- 
sentaron un progiamallamado ‘‘Leonardo 
Mc Vinci’? o A Cada Hombre su Pelota. 
*‘Leonardo Mc Vinci es un simbolo dé 
salud, de una fertilizacién cruzada de la 
vida creativa en la torre de marfil y la 
comunidad en general,’’ Se _ presentd 
cada dia durante el festival en Ja tienda 
una exposicién con discusiones, y un 
teatroen la calle trat6 de estimular la 
conciencia a esforzarse- practicamente y 
mostraba que el arte tiene una funcidn 
dinamica en la sociedad y puede repre- 
sentar las necesidades tanto espirituales 
como materiales de la comunidad. -_, 


Habitaciones condenadas, barrios 
bajos, proyectos sombrios del’ periodo 
dela guerra y otros muevos pero sin 
alma...... Escocia tiene su’ porcién de 
4reas Iigubres con el crimen y los pro- 
blemas sociales que nacen de ellas. 
Programas de asistencia urbana y una 
cirujfa social constante para tratar de 
curar los sintomas no es suficiente. 


Pero hay un susurro en el] viento (un 
grito en otra parte?) ...que promete 
esperanza. Un resurgimiento a_ base 
de comprometerse con asuntos de la 
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comunidad ; asociaciones de inquilinos, 
campos de juego de aventuras, teatro de 
la calle, talleres de arte y la comunidad. 
Y con esto, también se piensa de nuevo 
sobre el significado y las funciones de la 
educacién y de Ja escuela. En‘este con- 
texto los jévenes de Ja Tienda del Grial 
piden al artista que salga de su torre de 
marfil’ y se junte con el artista de la 
multitud. 9 6 5) 59 Ie 


Se extiende.una..invitaci6n; Por 
favor venid y ved lo que esta ocurriendo 
en Escocia yhabladnos de. ideas.y pro- 
greso semejantes en otras partes. 


(Nora McGrath) 


En cierto sentido el Grial . en: Paris, 


~-en Lisboa, en Nueva York, etc., puede 


considerarse como los cristianos de los 
primeros tiempos consideraban la 
“Tglesia en Antioquia, la Iglesia en Efeso, 
la Iglesia en Roma,” esto es, Como una 


_ ‘Comunidad de personas, por’ muy 


‘pequeha que sea, que no se separan de 
‘Ja vida ordinaria y secular de la ‘ciudad 
con todos sus problemas, pero que 
dentro de esta sociedad, humana. pre- 
paran la venida del Senor, Aqui, en esta 
ciudad secularizada de Tokyo con 13 
millones de -habitantes, la gente no 


parece sentir la necesidad del Senor, pero 
nosotras si que sentimos esta necesidad. 
Aqui, donde todo se hace por el 
hombre, y donde cada uno trata de 
hacer algoo ha abandonado el hacer 
algo por desesperacion o indiferencia, 
nosotras tratamos de buscar y encontrar 
las personas que sienten la misma _ nece- 
sidad, que no estan satisfechas con lo 
que hacenolo que son y que van en 
busca, consciente o inconscientemente, 
de algo MAS ALLA., Sentis vosotras lo 
mismo que sentimos nosostras? Al fin 
nuestra obra consiste en hacer que esta 
gente, que esta siempre muy ocupada, 
se acuerde del Senor (el MAS ALLA). 


JOANESBURGO 


La casa del Grial no esta lejos del 
centro de la ciudad en Joanesburgo con 
su millén y medio de habitantes, de los 
cuales 804.000 son Africanos, 483.000 
son blancos, 83.000 son personas de 
color, y 40.000 son Asiaticos. La ciudad 
es el eje de sucesos, intercambio y 
desarrollo. 


La casa del Grial, ademas de propor- 
cionar un hogar a varios de nuestros 
miembros, y a menudo a otros resi- 
dentes, es también un Centro abierto 


que se usa por un numero de grupos 
para reuniones, conferencias, y dias de 
oracion y meditacion. 


La mayoria de nosotras estamos 
ocupadas con nuestras responsabilidades 
profesionales. Janet Smith, por ejemplo, 
ademas de cuidar de nuestra casa. 
Rivonia (a doce millas hacia el Norte de 
Joanesburgo), también viene a la ciudad 
cada dia y maneja una Libreria Catolica 
donde esta segura de encontrorse una vez 
u otra con “toda la Iglesia’. Tiene 
muchas oportunidades de dirigir la 
lectura de libros de la gente de aqui. 


Quizds una de las mayores dificulta- 
des que experimentamos es que estamos 
en terreno de ‘‘misidn’’ y hay mucho 
que hacer en todos los grupos... pero 
todavia no existe un esfuerzo unificado 


-y el progreso es muy lento. 


Nos consideramos posiblemente como 
uno de varios puentes, ayudandonos 
unas a otras y a nuestros amigos y com- 
paisanos a encontrarnos todos en Cristo 


(Pam Farrow) 


ROMA 


Hace ya diez que vivimos en esta 
situacion; somos un grupo pequeno una 
ciudad muy grande. No hemos sido 
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siempre las mismas, pero ordinariamente 
somos un grupo de cinco personas que 
vivimos juntas. 


A traves de los anos hemos encontrado 
ciertas dificultades tratando de hacer 
algo como miembros del ‘‘Grial’’ en una 
ciudad como Roma, que se considera la 
base de muchos grupos en la Iglesia. 
Nos parece que lo que _ hemos 
encontrado mas fructuoso ha sido el 
tratar de ser “‘una casa de_ valores 
humanos’’. mas que tratar de inculcar 
estos valores a Otras personas con quien 
trabajamos. Hemos mantenido contacto 
con toda clase de jdévenes; empleadas, 
costureras, secretarias, asistentes en 
tiendas, asi como tamblien estudiantes 
universitaras. Pero en todas partes hemos 
encontrado obstaculos. Las jovenes en 
Roma, si trabajan, tiene muy poco 
tiempo libre. Empleos son escasos y 
no quieren arriesgarse a perder el que ya 
tienen. Por lo tanto, aceptan con 
prontitud culquier trabajo en exceso de 
las horas normales y muy a menudo 
tienen el Domingo libre solamente para 
cumplir sus obligaciones sociales. 


La dificultad con las estudiantes es 
algo diferente. Ellas tienen tiempo libre 
si, pero estan absortas por las muchas, 
quizas demasiadas, atracciones de Roma. 
Se vive de una manera muy dispersa, 


con una multitud de _ impresiones, 
experiencias cortas, sacudidas...que tien- 
den a golpear solamente la superficie. y 


esto no ayuda en el proceso hacia la 
madurez. 


Pero la que queda como un caracteris- 
tica de nuestro grupo en Roma es el 
hecho de una ‘‘comunidad abierta”’ 
donde por medio de reuniones infor- 
males 0 programas organizados, muchas 
jovenes sienten que participan en lo que 
ilamamos,como he dicho mas arriba, una 
‘‘casa de valores humanos’’. Aprecian 
su dimension internacional y reconocen 
su espiritu de libertad. En nuestro caso 
este es un punto muy positivo, porque 
las familias Italianas son por lo general 
muy posesivas y la sociedad en general 
sigue todavia Con Su prejuicio contra las 


mujeres. Asi pues, nosotras en nuestro 


grupo pequeno adaptamos nuestra vida 
al ritmo de la vida de la ciudad, ~—el 
tiempo y clase de comida, las horas 
de trabajo, ademas de horas de viaje, 
tiempos de descanso y horas. de casa- 
abierta,—y nos interesamos en _ las 
necesidades y los problemas, las esperan- 
zas y las alegrias de las muchas per- 
sonas de varias clases con las uales 
conversamos y ViV!mos. 


(Anita Saisi) 
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EL GRIAL ES : 


— UN PUNTO DE ENCUENTRO DE GENTES 
DE DISTINTOS PAISES EN TODOS LOS 
CONTINENTES 


— UNA RED DE AMISTADES ENTRE PER: 
SONAS PARA QUIENES DIOS ES UNA 
BUSQUEDA PERMANENTE 


— UNA COMUNIDAD DE MUCHACHAS Y 
MUJERES, PROFESIONISTAS Y ESTUDIAN- 
TES, CASADAS Y SOLTERAS, QUE 
QUIEREN RESPONDER A LA REALIDAD 
HISTORICA EN ORDEN A UNA VIDA MAS 
PLENA PARA TODOS LOS HOMBRES 


— UNA FUERZA DE TRANSFORMACION DE 
LA SOCIEDAD POR EL DINAMISMO PAS-~ 
CUAL DE LA MUERTE-RESURRECION 


———— sé |e 


THE GRAIL 1s A MOVEMENT Of WOMEN 
WHO HAVE COME TOGETHER IN SMALL GROUPINGS 
IN TWENTY-TWO COUNTRIES ON ALL SIX CONTINENTs, 


THERE IS A GENERAL ASSEMBLY WHICH USUALLY MEETS 
EVERY POUR YEARS TO DETERMINE BASIC POLICY LINES 
AND TO ELECT THOSE WHO SERVE IT ON AN INTERNATIONAL LEVEL. 
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Addresses from which Grail Members can be Contacted in each Country 


AUSTRALIA 


EGYPT _ 


FRANCE _ 
GERMANY 
GHANA 
ITALY — 
INDIA 
JAPAN 
MEXICO 


serge an DS” 


NIGERIA 


Be PORTUGAL 


ee, ‘SINGAPORE 


Poo). SOUTER AFRICA 


és TANZANIA | 
2 UGANDA | 
UNITED STATES | 
SURINAM | 
INTERNATIONAL PRESIDENT : 


22 McHatton St. North Sydney, N.S.W. 2060 


Rua das Acaciag 632, Eldorado J.K., Belo Hofizonte, 
‘Minas Gerais and Rua Cardoso de Almeida Sota, eR ETe a 
Sao Paulo | 


~ Catholic Church, Port Said St. Akhmin 

22 Rue du Dr. Germain See. 75, Paris 16e 
-D-433 Muelheim/Ruhr, Duisburgerstrasse 470 
P.O, Box 97, Kpandu. Volta Region 


Via Francesco dall’ Ongaro 99, and Via G Ricci Gurbactto a 
34 Palazzo C, (both 1-00152 Rome) ie 


C47, First Floor, S.E. I, New Delhi oa 


oy Grail, 3-1 2 Minami- machi Richijcin Musashino- shi, — 
Gene ‘okyo 180° 
- Romero de Perretes 503- 3 CAptido. Postal at 331) 


_ Mexico 7, D.F. 

De Tiltenberg, Zilkerweg 375, Vogelenzang, N. B. 
P.O. Box 1784, Ibadan, Western Region 
De Mandalo-D501, Cubao, Quezon City 
or Sto. Antonio dos Capuchos 4-50, Lisbon 
209 B Newhaven Road, Edinburgh EH6-4QD 
$0 Lorog M, Telok Kurau, Singapore 

EDS Stamford Hill Road, Greyville, Durban 
Moshi Book Centre, P.O. Box 895, Moshi, 


Pitas P.O. Box 14130, Kampala 


Grailville, Loveland, Ohio 45140 
Van Rooseveltkade 15, Paramaribo 


5 Rue ae Sokkar, Mataria. Caito. Egypt 
55 


COMMUNITY HEALTH CELEB 
326, V Main, | Block 
Koramongala 
Bangalore-560034 
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